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01 Chapter 1 

Verse 12
GROWTH UNDER THE KNIFE
‘The more they multiplied and grew.’

Exodus 1:12
I. The intention of issuing new orders and decrees from time to time was that the spirit of the Israelites might be broken.—But how shortsighted the policy! If they had desired to create a unity of hatred to themselves on the part of Israel, what policy could have been adopted more conducive thereto? Evil often outwits itself. Man plans as he will, but as to the results, how often is it true, ‘He meaneth not so!’

II. Centuries afterwards, the martyr Stephen referred to this cruel edict.—‘They dealt subtilly with our kindred, and evil-entreated our fathers, so that they should cast out their babes to the end they might not live’ (Acts 7:19). Israel never forgot the anguish of that hour. But on Pharaoh’s side what a stroke of policy! To deal with the babes was to go to the very springs of national life, and ultimately to affect the entire nation.

III. There is nothing which so closely and instantly touches the national existence as the treatment of child life.—What that is, the nation will become in thirty years. How important that every effort should be made to preserve the springs from the contaminating influence of bad parents and designing teachers! How well worth while it is for Christians to spend time and thought in the instruction of the young! The teachers of a small Sunday-school are probably touching a larger number of the coming years than the minister of a great congregation. Speaking generally, each child stands for more years than any adult in middle-life can do. Besides which the child’s mind is so much more retentive and impressionable than the adult’s. It is a wonder, indeed, that more of the best people in our churches do not join the ranks of Sunday-school teachers, and paint on this immortal canvas.

Illustration
(1) ‘The chronology is by no means easy. The question turns upon the length of the bondage. By “430 years” (Exodus 12:40-41; Galatians 3:17) we may understand either the whole period from the call of Abraham to the giving of the law on Sinai, or simply the period which was spent by the children of Israel in Egypt itself. The first explanation is more in harmony with other passages of Scripture; the second is more easily reconciled with the rapid increase of the people.’ Edersheim says, ‘Three centuries and a half intervened between the close of the Book of Genesis and the events with which that of Exodus opens.’

(2) ‘Persecution is not only cruel, but it is weak as well. It fails in its purpose. In the history of nations luxury has undermined oftener than hardship. In the history of character compliance has enervated while opposition has braced up. In the history of religion the years of toil and conflict have been the richest in results. In the history of the Bible the endeavour to burn or suppress it has only led to its wider circulation.’

(3) ‘Times of suffering and persecution have always been the growing days of the Church. There never were such days for the spread of the truth as when Diocletian’s persecutions swept over the followers of Jesus or the dragoons of Claverhouse the moors of Scotland. And if ever those days should come again, they would probably add a marvellous increase to the true followers of Jesus. And so it is in the case of the individual. We make our best progress, not when all our circumstances are favourable, but when they are adverse.’

02 Chapter 2 
Verse 9
HOME TRAINING
‘Take this child away, and nurse it for me, and I will give thee thy wages.’

Exodus 2:9
I. To none is God’s commendation vouchsafed more fully than to those who love children for Christ’s sake. The presence of childhood represents and brings back our own. It is then that our Divine Master seems to repeat His words in our ears, ‘Except ye be converted and become as little children, ye cannot enter the kingdom of heaven.’ Children confide in those around them with a sweet and simple faith. They obey from affection, and not from fear. And so our Father, which is in heaven, would have His children trust Him, casting all our care upon Him, for He careth for us.

II. Children teach us reverence as well as faith. They listen to us with a solemn awe when we talk to them of God. They tread softly, they speak with bated breath, in His holy place. Our age has need to learn from them that we cannot serve God acceptably without reverence and godly fear.

III. Children teach us to be kind, pitiful, and tender-hearted. They cannot bear to witness pain. They do all they can to soothe. Have we these sorrowful sympathies? Do we ‘keep the child’s heart in the brave man’s breast’?

IV. If the love of Christ is in our hearts, it should constrain us to do our very best, thoughtfully, prayerfully, generously, to preserve in the children and to restore in ourselves that which made them so precious in His sight, and makes them so like Him now—like Him in their innocence, their sweet humility, their love.

Dean S. R. Hole.

Illustration
(1) One cannot fail to be impressed by the number and the tenderness of the references to the little folks in Robert Louis Stevenson’s Letters. He carried an observant and gracious heart in him.

Thus: ‘It is wonderful how that child remains ever interesting to me. Nothing can stale her infinite variety, and yet it is not so very various. You see her thinking what she is to do or to say next, with a funny grave air of reserve, and then the face breaks up into a smile, and the word is said with that sudden little jump of the voice that one knows in children; and, somehow, I am quite happy after that.’

And again: ‘I sometimes hate the children I see on the street—you know what I mean by hate,—wish they were somewhere else, and not there to mock me; and sometimes I don’t know how to go by them for the love of them, especially the very wee ones.’

And again, from San Francisco: ‘My landlord and landlady’s little four-year-old child is dying in the house; and oh, what he has suffered!… The child weighs on me, dear Colvin! I did all I could to help; but all seems little, to the point of crime, when one of these poor innocents lies in misery.’

Let us covet this open eye, this interested mind, this overflowing heart, these ministering and succouring hands.

(2) Let parents concentrate themselves on their children. Never entrust their training to a third party. Be willing to forego the pleasure of society and public life if there is any fear that absorption in these things should take you away from the evening prayer and talk, or the Sunday nurture and admonition. Make your children your first charge. In them lie the germs which will eventuate in whole careers of good or of evil, of blessing or of curse!

03 Chapter 3 
Verse 5
REVERENCE
‘Put off thy shoes from off thy feet, for the place whereon thou standest is holy ground.’

Exodus 3:5
The text is a call to reverence. I need hardly say how much that duty is dwelt upon in Scripture, both in the way of precept and of example.

We must all have been struck with the feeling expressed towards God in the Old Testament. What a profound awe! what a prostrate yet loving adoration! what an admiring sense of His goodness! what a longing, what a hungering and thirsting, after the knowledge, after the sight, of Him!

What is reverence? What are its ingredients, its component parts? What hinders and what helps it in us? And what are some of its blessings?

I. I need not say—for all agree in it—that Gospel reverence must be a thing of the heart. It seems to be compounded of two things: the knowledge of God, and the knowledge of ourselves. It is the contact between the sinful and the Sinless. It is the access of a conscious transgressor to One who is altogether holy. It is the mind of a created being, who has also fallen, towards One whom he desires above all things still to belong to, still to return to, still to be with, and still to serve.

II. The hindrances to a spirit of reverence lie on the very surface of our life. Things that are seen obscure the things that are not seen. We cannot help feeling earthly things to be very real. ‘What can be so real,’ we all say to ourselves,’ as this work, this person, this house and garden, this bright sun, this fair world, which is here before my eyes?’ Compared with these things, all other knowledge, we think, can be but guessing. The reality even of the Maker is put out of sight by the thing made.

Irreverence is fostered by everything approaching to unreality of expression in prayer. It is one of the many advantages of our Church Prayers that they are for the most part extremely simple, and (what is not less important for a mixed congregation) perfectly level to humble spiritual attainments. There is little or nothing in them which it is hypocrisy for a very humble Christian to use. An advanced and devoted Christian finds them enough for him, but a backward and very failing Christian can use them without feeling them unreal. There is something perhaps in the mere fact of their being prescribed to us which gives us confidence in using them. It is not so always with other prayers. It is not so always even with our own private prayers: we are apt, some of us, to use expressions which, if we examine them, we shall find to be beyond our mark; beyond the mark of our desire, I mean, and not only of our experience. All such prayers are irreverent. They do not express the mind of a poor sinner kneeling before his holy God. They are more or less the prayers of one who thinks wickedly that God is such a one as himself, and can be misled by words, when the heart is not in them.

III. We all of us, more or less, mourn over a want of reverence. There are times when we terribly miss it.
But God would not have us left here, left thus. Reverence may, by His gracious help through Christ by the Holy Spirit, be gained—yes, regained. We bless Him for that hope. We do believe that He desires not our death but our life: O let us come to Him! We must practise reverence, as well as pray for it. We must always recollect ourselves thoroughly before we begin to worship. In private, we must, if I might so express it, meditate and study God’s presence. We must not begin our prayers without trying to set God clearly before us a living Person to whom we are coming, to whom we are about to speak.

—Dean Vaughan.

Illustration
(1) ‘One sometimes fears that the power to see great sights is dying out of our eyes. Reverence is the hush that falls upon the spirit which beholds such sights and understands, at least, something of their significance. The vision of God is the greatest of sights; reverence has its source in the cleft of the rock upon the mount of vision. See God in Christ and you fall at His feet in worship and surrender. See God in your own heart, and you will

… Still suspect and still revere yourself

In lowliness of heart.

See God in the flower that blossoms in the hedge, and it will stir—

Thoughts that do often lie too deep for tears.

Reverence is the mother of many graces: considerateness, courtesy, self-respect, humility are among her children.’

(2) ‘To take off one’s sandals was simply the Oriental sign of respect as of those who are entering the presence-chamber of a great king. Translated into Christian language, this command to Moses reminds us that an outward decorum belongs to the worship of God. And though the spirit of reverence can express itself in more than one way, yet devout stillness and humble attention play no mean part in the services of the Christian Church—most of all when they betoken the whole gesture and attitude of the inward man.’

04 Chapter 4 
Verse 1
SLOW TO OBEY
‘And Moses answered and said, But, behold, they will not believe me, nor hearken unto my voice: for they will say, The Lord hath not appeared unto thee.’

Exodus 4:1
Our duty to our Lord in this world requires that we should do somewhat more than live a life of obedience to Him. Our obedience must be acknowledged obedience. We must never be loth to say ‘Whose we are, and Whom we serve.’ We may read this lesson writ large in the history of God’s sending Moses to deliver His people. Moses went through a trial on Mount Horeb, the exact opposite of the trial of Christ.

I. Moses was tempted to decline the contest with the world altogether, to shrink from action and from prominence, when God called him. Christ was tempted to take the world by storm, to overwhelm it with conviction.

II. Moses was full of sympathy for the poor, full of a desire to see God’s ancient promises realised; but when the time came, and God said, ‘Now go,’ then, for the first time, it flashed upon Moses that he was unfit to carry out what he had so aspired to be trusted with. His eighty years of life had been given him that in its vast experience he might learn that God was all, man was nothing. He had very nearly learned it in truth; the crust or chrysalis of self was very nearly ready to drop off; it needed just this interview with God to rid him of it entirely. He had seen the miraculous powers with which he had been endowed, but he had not fully understood them, and therefore his will was pausing still.

III. The voice of God within him and without him waxed more imperious. God sternly pointed out that such eloquence as he longed for was but a secondary qualification. ‘Thy brother, I know that he can speak well;’ the legislator need not be the orator. There is not one of us who ever complained to God of insufficient strength without finding his complaint answered either by ministration of grace or disappearance of difficulties.

IV. What interests trembled in the balance while Moses was debating! It is not for ourselves only that we shall be responsible if we debate till the time is gone.

—Archbishop Benson.

Illustration
(1) ‘God summons each one of us thus each new day if we could but hear.

“A door clanks loose; the gust beats by;

The chairs stand plain about;

Upon the curving mantel high

The carved heads stand out.

The maids go down to brew and bake,

And on the dark stair make

A clatter, sudden, shrill—

Lord, here am I,

Clear of the night, and ready for thy will.”

Is that our daily attitude of life?’

(2) ‘He who would right what is wrong must expect not only the hostility of open foes but the thanklessness of the men and women whose champion he is.

So Oliver Cromwell and John Milton found in England. They thought they saw a noble and puissant nation rousing herself, like a strong man after sleep, and shaking her invincible locks—renewing her mighty youth at the fountain itself of heavenly radiance. But the one was tormented with fears of assassination, and the other lived, in darkness and neglect, to bewail the riot and godlessness of the Restoration.

Let me not be deterred from doing God’s work and man’s by the knowledge that probably I shall reap the ingratitude of the very souls I am eager to benefit. Let me confirm myself by the thought that I am treading the road heroes and confessors have trodden before me.’

05 Chapter 5 

Verse 1
LET MY PEOPLE GO!
‘Thus saith the Lord God of Israel, Let My people go.’

Exodus 5:1
The history of the deliverance of God’s people from the bondage of Egypt, their pilgrimage through the wilderness, and their ultimate settlement in the Land of Promise, bear a striking analogy to the history of the human soul.

I. The words ‘Let My people go,’ regarded as spoken concerning human souls, may be said to contain in themselves the whole gospel history of our redemption. Even the small word ‘My’ is emphatic. We are God’s people; not Satan’s people. When God claims us we should remember that He claims His own, and that we are bound to support His claim. (2) The summons to let the people of God go implies a bondage from which they are to be delivered. That which forms the basis of Holy Scripture is the fact that man committed sin. He rebelled against his Maker, and became the slave of one to whom he owed no obedience. (3) If the words ‘Let My people go’ imply the existence of slavery, they still more emphatically imply the way and the promise of redemption. The Gospel of Christ, as preached throughout the whole world, is just this—‘Let My people go.’

II. The whole system of ordinances and sacraments, in which we find ourselves by God’s providence, like the system of ordinances and sacrifices which was given to Israel when they came out of Egypt, is intended to insure and perfect and turn to the best account the liberty which the Lord has given us, for the soul of man may not be content with emancipation once and for all.

III. The consideration of what Jesus Christ has done for us is the chief means of moving our hearts to seek that liberty which God designs us all to possess.

—Bishop Harvey Goodwin.

Illustration
‘The great fact for us is this, that the very first step towards liberty taken by God’s own servants, in His time and way, not only failed apparently, but actually intensified the horrors of the situation. To a believing Israelite only one refuge was possible, viz. the promise of God. He has said it, and would He do it, despite all appearances to the contrary? So did God seek, kindly but sternly, to discipline them to naked faith in His word. Of set purpose, circumstances were made so forbidding that hope could find nothing whatever to rest on. Israel was thus shut up to faith.’

Verse 22
THE UNFAILING RESOURCE
‘And Moses returned unto the Lord, and said,’ etc.

Exodus 5:22
Some lessons are embedded in this story of perennial value.

I. We are reminded of the difficulties encountered by those who engage in God’s service.—The forces against which we set ourselves in engaging in this service will not abandon the control which they have secured without a fierce struggle. They will be roused into fiercer and more determined activity to retain that control when it is to be threatened in any way. A glimpse at the forces will reveal the magnitude and the difficulty of the task undertaken by the servant of God. There is, behind all others, the mighty unseen power of the Prince of Darkness. ‘There is something,’ as has been said, ‘very awful in the thought that Satan, whom we so slight or forget, is an angel—a spiritual being of the highest order—endowed, therefore, with energies and gifts of superhuman power—with intelligence as great as his malice—lofty, majestic, terrible even in his fall.’ Not infrequently, as in the case of Egypt, have earthly authorities opposed the work of God’s servants in seeking to free men from the bondage of evil and to lead them into liberty. The wisdom of men, too, has been pressed into the service of keeping men back from true freedom. The idea that they who have been slaves can be transformed into a nation of freemen is held up to ridicule and scorn. Not the least difficulty is found in the degraded condition of those whose welfare is sought and who are unwilling to endure the hardships necessary to the enjoyment of freedom. When trouble comes to them through the efforts of those who seek their highest good they do not look beyond this to the blessing ready for them. They grumble, and cast the blame upon their benefactors. When we take these things into account we can understand the difficulties encountered by those who engage in this service.

II. There are the discouragements and perplexities that come to them.—To meet with failure at the beginning of any task is a most trying experience. It is dispiriting, depressing, and perplexing. Yet it is an experience from which few escape. There are some things by the remembrance of which the trial may be mitigated. One is that we have been forewarned of this. Moses was told before he left the land of Midian that Pharaoh would resist his demands. Had he remembered this now his depression would not have been so great. Jesus told his disciples that the first result of their proclamation of His message would be severe persecution, and told them beforehand that the remembrance of His work might be support to them. To be forewarned is to be forearmed. Another thing is that these failures at the beginning have a salutary effect upon ourselves. They are better for us than the highest success could have been. We learn to rise on the stepping stones of our dead selves to higher things.

Our blasted hopes, our aims, and wishes crossed,

Are worth the tears and agonies they cost.

A third thing is that these failures to them who persevere pave the way to success. The door that has been shut against us at our first approach will open widely when, picking up courage, we again come to it.

Freedom’s battle once begun,

Bequeathed from bleeding sire to son,

Though baffled oft, is ever won.

III. We have the unfailing refuge of the servant of God.—When Moses encountered these difficulties, and was discouraged and perplexed by them, he betook himself to God, who had called him to the work (v. 22–23). ‘He turned aside unto Jehovah.’ He turned aside from man and his counsel. We must cease from man, his greatest wisdom and his greatest power, and place our dependence upon God. He turned aside to God. He retired to the place, perhaps, in his own dwelling, where he had been in the habit of holding communion with God. He there laid before God the whole situation that had been brought about by his first effort at the liberation of his countrymen. Augustine, commenting on his words to God, says: ‘These are not the words of contumacy or indignation, but of inquiry and prayer.’ Having put his hand to the plough he has no thought of looking back, but he comes in faith to God that he may better understand the situation, and may be rightly guided and strengthened to deal with it.

Illustration
‘Shortly after the young disciple has accepted the Lord (as, e.g., in Confirmation) he is called to pass through the fiery ordeal of a furnace of temptation, heated tenfold. The river of baptism and its opened heaven is followed by the temptation in the wilderness conducted by the devil. But the wrath of men and devils fails to stay for a moment the execution of the Divine plan; the only thing which affects that is the long-suffering which desires that none should perish in His longing to enrich his suffering people. We never get so low in the dust of self-abasement as when we find ourselves discredited in the eyes of those whom we have proposed to help.’

06 Chapter 6 

Verse 3
THE GREAT NAME
‘My name Jehovah.’

Exodus 6:3
The keystone of the arch of this lesson is the import of the name Jehovah. God is here revealed as the Unchangeable One Who never falters or fails. He is the Eternal, whose plans are not to be measured with man’s foot-rule. Man can see only a very little part at a time of God’s great work, and, if that little part is not what he would wish it to be, he thinks that everything is going wrong. What is needed to keep him from despondency is a firm faith in the immutable power, wisdom, and love of the eternal God.

In introducing this subject the preacher should describe the great expectations of the unhappy people when Moses and Aaron came to them as the accredited messengers of God (chap. Exodus 4:31). He should then emphasise their intense disappointment when the word of God to Pharaoh was treated with contempt, their loss of faith in Moses and Aaron, and Moses’ dejection, and discouragement. Then it was that God bid Moses instruct the people as to His nature. They had known Him in the past as El Shaddai, ‘God Almighty,’ they had not given thought to His other name, ‘Jehovah.’ Now they were to understand that God is not only Mighty, but Constant, ‘the Ancient of Days,’ whose purposes change not by one hair’s breadth from the eternal plan which He has wrought out for the salvation of the world. The secret of peace is Trust. Dwell on the following details:—

I. God Almighty.—Moses and Aaron went to their unhappy brethren full of faith in God. They believed they had been sent to set the captives free, and called the elders together, a vast gathering of principal men, and gave them God’s message. Then Moses showed the signs, and the people believed and thanked God that He had sent them a deliverer.

II. Jehovah.—This holy name of God is, except in four places, or where it forms part of another name, as Jehovah-Jireh, always rendered in the English Bible as LORD, every letter being a capital. The Hebrews considered this name so sacred that they never uttered it; did not even write it fully, so that we do not know exactly how it was pronounced. It means ‘The Being’—the One Who always was, and always shall be, and always is. God’s name is I AM. Of all other persons and things we say they were, or they shall be; of God alone we can say He always is.

The same unchangeableness is attributed to Jesus Christ, ‘the same yesterday, to-day, and for ever.’ Not one day angry, another day loving, but always love. Jesus Christ is God, and with God ‘is no variableness, neither shadow of turning.’

III. A terror to God’s enemies.—This name of God is the assurance to His enemies of their defeat. All the power of Egypt cannot change the plans of the unchanging Jehovah. It is said of the devils that they ‘tremble.’ They know that they shall not in the end prevail. So it is said of Satan their leader that he has ‘great rage knowing that he hath but a short time.’ The ignorant and hardened may say with Pharaoh, ‘Who is Jehovah? I know not Jehovah,’ but they shall know, and in that day shall understand that God has said, ‘I have sworn by Myself that unto Me every knee shall bow.’

IV. A comfort to the friends of God.—An old coloured woman in the West Indies sat still during an earthquake, while all others ran away. When all was over, she said, ‘I am glad to think that our God can shake the world.’ That God is always strong, always wise, always loving, is our assurance of safety. The Israelites could not believe it at first, ‘for anguish of spirit.’ The literal translation is ‘shortness of breath.’ They were like frightened creatures which pant with terror, and cannot listen to reason. Do not be like that. If pain, or sorrow, or any distress come, remember that God is working all things together for our good; and that He never ceases to work. God’s work is like a painting. When you watch an artist you wonder at the strange masses and blots of colour laid on. You cannot judge the result till the picture is finished. The little ephemeral insect which lives but a day, if it could criticise, would, no doubt, call that picture a failure. We are like the ephemera. We can only see a little part of God’s eternal work. When we see all we shall confess that it is very good.

Illustration
(1) ‘“By My name Jehovah was I not known to them,” or “Was I not made manifest to them”; Revised Version, “I was not known to them.” That the name is very ancient appears from its derivation from the obsolete word, hayah; and, also, from its occurrence in some of the oldest documents in Genesis, as in chapters Exodus 2:4; Exodus 2:3-4, and Exodus 11:1-9. Abraham, also, uses it as an element in a name (Jehovah-Jireh). But, though known to the fathers, the full significance of the name was not appreciated by them, till God revealed it to the consciousness of His servant, Moses.’

(2) ‘To us these lists of names are comparatively uninteresting. But they are the inventories of God’s jewels. They show how much value God sets on each of His own. Not a fragment of redeemed star-dust escapes His notice! Not a bird falls to the ground without His notice! Not a child that has been born into His family is unrecorded in the family register, which is known as the Lamb’s Book of Life.’

07 Chapter 7 

Verse 6
AUTHORITY AND OBEDIENCE
‘As the Lord commanded them, so did they.’

Exodus 7:6
Note the two outstanding facts of this Lesson—(a) the absolute obedience of Moses and Aaron; (b) the Divine credentials that attested their message. They spoke their weak words as God bade them, and He made those words authoritative by the miracles that followed.

I. The absolute obedience.—The R.V. carefully emphasises this: ‘And Moses and Aaron did so; as the Lord commanded them, so did they.’ While Jehovah was everything to them, He was nothing to Pharaoh; less, indeed, than the very least of Egypt’s gods. To the natural man how futile it would seem to summon a monarch so great and proud to a humbling and distasteful task, and that only in a name he despised! Every Gospel preacher probably feels this, especially in heathen lands. How often are we tempted to alter our message; for Paul’s saying, ‘to the Greeks foolishness,’ is still true. But no! Moses and Aaron spoke their feeble words boldly, and God attested them by miracles.

II. Authority.—It is for God, not us, to establish the authority of His own message, and He will whenever we speak it in the full obedience of faith. The bold utterance of weak words, at His command and in quiet faith, commits Him to supporting acts of power; and when, as in this case, the opposition intensifies unexpectedly, the magician’s rod also turning into serpents, His power increases in proportion. ‘Aaron’s rod swallowed up their rods.’ The brave preaching of the seemingly feeble Gospel is God’s way of power.

Illustration
(1) ‘God’s warnings will not continue for ever. To me, as to Pharaoh, will come a final message. How do I know when it will come? How did Pharaoh know? He did not know, nor do I. He was gratified, like a fool, by the removal of each plague, and went on in his folly. Let me not scorn him till I am sure I am not doing the same.’

(2) ‘One of the prime objects of the plagues was to establish the superiority and supremacy of the God of the Hebrews, so that Pharaoh might be led to acquiesce in them, and to obey his behests. To a certain extent Satan may by his messengers mimic the Divine working, but Aaron’s rod swallows up their rods. Who can stand when He appeareth? The Nile was one of their chief deities, and seemed all necessary, but our dearest idols must be smitten to bring us to God.’

Verse 14
THE HARDENED TYRANT
‘Pharaoh’s heart is hardened.’

Exodus 7:14
I. It is necessary to recognise a change which the R.V. makes. The A.V. renders, ‘I will harden Pharaoh’s heart’ (ver. 3); the R.V., simply that his ‘heart was stubborn’ (ver. 14). In the first stages of this terrible conflict, such was the case. There was no Divine intention in the hardening of the tyrant’s heart. On the contrary, everything that could be devised was done to show him who Jehovah was, and to turn him from his purpose. That God’s dealings really issued in hardening was not the end of those dealings, but incidental to them.

II. Speaking after the manner of men, what God meant for good, Pharaoh’s nature transmuted into evil. God sent sunshine to soften, but in Pharaoh’s condition of mind it only hardened. God sent rain to fertilise, but when it touched the surface of his heart it turned to ice. God’s love showered flowers, but as in Dante’s poem, when they entered the atmosphere of his soul, they were changed to hot ashes, like those that cover the top of Vesuvius.

III. There were three processes in Pharaoh’s case, clearly indicated by the words used. First, his heart was hardened; this was the natural and automatic result of hearing and not doing. Next, he hardened his heart, by deliberately setting his will against his conscience. And, lastly, God hardened his heart, by leaving him to follow his own evil ways.

Illustrations
(1) ‘The hardening of Pharaoh’s heart is predicted in Exodus 4, but nothing of the kind takes place, until a solemn demand has been made upon him and contumeliously refused. From the beginning of chapter 5 down to chapter Exodus 9:34 we have two forms of statement intermixed; the one, that the Lord hardened Pharaoh’s heart, and the other that he hardened his own heart. From this stage onward, Pharaoh seems to have fallen into an incurable obstinacy; and we are told in another place only that God hardened his heart. And so it is that would not ever passes into could not; that under the stern law of mental habits grounded in nature, the evil we have chosen takes deeper and deeper root, and at last passes beyond our power to recall. There are gradations of impenitence marked; an opportunity of free pardon is offered, and lighter punishments foreshadow the greater. When it is said that Pharaoh hardened his heart, we are viewing the voluntary and human side; when it is said that God hardened his heart, we see the judicial and penal.’

—W. E. Gladstone.

(2) ‘The Almighty made him a monument of judgment. In that passage of Romans 9:17, the Divine side only appears, whilst the history of Pharaoh in the book of Exodus shows the double picture of human action arousing Divine condemnation. Men are “raised up” to different elevations; some, like David and Daniel, use their positions for God’s glory; others, like Pharaoh and Saul, use them for their own selfish ends, and falling from their high estate, exhibit the justice of God, after despising and rejecting his long continued goodness and mercy.’

(3) ‘It is an awful thing when the human will comes into collision with the Divine. If it will not bend it must break. For once Pharaoh, the child of an imperial race, had met his superior, and had to learn that it were better for a potsherd to strive with potsherds than for a mortal to enter the lists with his Maker. At the same time God is not unreasonable. He sets Himself to show us who He is, who demands our homage.’
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Verse 1
LET MY PEOPLE GO!
‘And the Lord spake unto Moses, Go unto Pharaoh, and say unto him, Thus saith the Lord, Let My, people go, that they may serve Me.’

Exodus 8:1
I. Perfect freedom is not the thing demanded of Pharaoh, nor is this the prize of their high calling held out before the eyes of the Israelites. To serve God is the perfect freedom held out: to change masters, to be rid of him who had no claim to their allegiance, and to be permitted without hindrance to serve Him who was indeed their Lord and their God. This was the boon offered to the children of Israel, and demanded on their account by Moses as the ambassador of God.

II. This feature in the deliverance of the Israelites is worthy of special notice, when we regard it as typical of the deliverance from sin and the bondage of the devil, which our heavenly Father is willing to effect for each one of us. ‘Let My people go,’—not that they may be free from a master, but that they may serve; let them go, because they have been redeemed by Christ, and are not their own, but His. The deliverance from sin which God works for His people is, in fact, a change from one service to another: a change from service to sin, which is perfect bondage, to service to God, which is perfect freedom.

III. The blessedness of the service of God is not estimated as it ought to be; men in these days are too like the children of Israel, who seemed to think that they had conferred a favour on Moses by following his guidance, and that the least reverse would be a sufficient excuse to justify them in going back again to Egypt. There is nothing in their conduct more strange or more blameable than in the conduct of men calling themselves Christians, who do not perceive that in the earnest discharge of God’s service is their highest happiness as well as their principal duty and most blessed privilege.

—Bishop Harvey Goodwin.

Illustration
(1) ‘Once more did the object of worship prove their curse. Is there not a great law here? Our idols ever tend to grow into tyrants and cruel despots. We have only to give to the creature, no matter how fair and good, that trust, and service, and love that belong to God, and it will become a bane, perhaps the bane of life.’

(2) ‘This plague of frogs was a natural and ordinary occurrence intensified. Every year high Nile brings them in vast numbers. “The supernaturalness lay in their extraordinary number and troublesomeness, and in their appearance and disappearance at the bidding of Moses.” This reminds us that God deals with us, teaching and correcting, guiding and protecting, as far as possible through the natural. He hides Himself in the natural; to see Him we need purged eyes. (“Glory over me,” etc. is equal to “Thine be the honour to appoint the time when I shall entreat for thee and thy servants.”)’

Verse 22
I AM THE LORD!
‘To the end thou mayest know that I am the Lord in the midst of the earth.’

Exodus 8:22
I. This is the only possible explanation of these successive visitations.—The Egyptians worshipped the river from which the frogs came; were punctilious in their purity by continual bathing, and sacrificed to the deities that presided over the noisome insect tribes. It was necessary, therefore, to show that none of their fancied deities could avail to deliver them from the hands of Jehovah. ‘The gods of the heathen are no gods, but the Lord made the heavens.’ As we have said, so we repeat, the just and righteous God could not expect Pharaoh and his people to obey the demand to let Israel go, until He had shown Himself to be the God of gods, and Lord of lords.

II. Possibly all life is intended for the same object.—God is all around us: He knows that we can only be really happy and strong when we know Him. By every avenue of approach He is seeking to make an entrance into the secret places of our souls; but we are so blind and stolid. We set up our idols and prostrate before them faculties which were meant for God only; too often becoming like the deities which engross us. Then God sends stroke after stroke, to shatter our images, and awaken us to His glorious Being which is the sum of all blessedness. Note those words, ‘in the midst of the earth.’ God is no absentee. The Lamb is not only in the midst of the throne; but wherever two or three are gathered, He is in the midst. In Him we live, and move, and have our being. The whole earth, every cranny of it, is full of Him. Yield Him your whole heart.

Illustration
(1) ‘In Halyburton’s priceless Memoirs we read: “Hereby I was brought into a doubt about the truths of religion, the being of God, and things eternal. Whenever I was in dangers or straits and would build upon these things, a suspicion secretly haunted me, What if the things are not? This perplexity was somewhat eased while one day I was reading how Robert Bruce was shaken about the being of God and how at length he came to the fullest satisfaction.” And in another place: “Some days ago reading Exodus 9, 10, and finding this ‘That ye may know that I am God’ frequently repeated, and elsewhere in passages innumerable, as the end of God’s manifesting Himself in His word and works; I observe from it that atheism is deeply rooted even in the Lord’s people, seeing they need to be taught this so much. The great difficulty that the whole of revelation has to grapple with is atheism; its whole struggle is to recover man to his first impressions of a God. This one point comprehends the whole of man’s recovery, just as atheism is the whole of man’s apostasy.”’

(2) ‘The Egyptians made gods of many living creatures, but the cat appears to have held the highest place. In life it was venerated and well cared for, while after its death it was accorded the highest honour—it was mummified. The mummy of a rich man’s cat was very elaborately decorated. Different coloured stuffs were twisted round and round the body, forming curious patterns. The head would be carefully encased, and sometimes gilded; the ears were always standing upright. These curious mummies look not unlike bottles of rare wine done up in plaited straw. Sometimes it would be enclosed in a bronze box, with a statue of a cat seated on the top.’
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Verse 29
THE EARTH IS THE LORD’S
‘That thou mayest know how that the earth is the Lord’s.’

Exodus 9:29
I. The Egyptians did not know, being taught otherwise.—Therefore the lesson was made to be unforgetable. In the awful sweep and crush of mighty hail, in the leaping fires of the lightning, in thunders that terrified the stoutest, but most of all in the coming and the passing of these terrors at the word of God’s servant, they were made to feel His being and majesty.

II. Our generation needs the same lesson, though in another form.—With us faith in God’s being and power is not so much denied as neutralised. The great and true doctrine of the un-changeableness of the laws of nature is so held as to deny its Creator any liberty of present action. Nature is conceived of as a vast machine impassible even to its Author, and so denying Him liberty to come directly to our aid. This is the real faith of multitudes who never dare to speak it, even to themselves. They do not believe, in their heart of hearts, that Jehovah reigns, always and everywhere. Now, if this reasoning is plausible and dangerous, it is certainly very shallow; for is it not by this very fixity of law that we men gain power and freedom? The same law (electricity for example), that bars or crushes, when opposed, becomes, when obeyed, the most reliable of servants. How foolish, then, to imagine that the same uniformity of natural law which brings us all our power and freedom, brings bondage to God, the Creator of it all! Human power and liberty increase exactly in proportion to obedience. Perfect obedience brings perfect freedom. God obeys His laws perfectly; therefore, all Nature is His servant.

Illustration
‘There is no doubt that God longs to show through each one of us His mighty power, so that His name may be declared throughout the world. If we will but yield ourselves to Him, His power will work through us without let or hindrance, to manifest the Divine glory over wide areas of the earth. But if we reject and refuse, then God will still be glorified in us, but amid our awful loss and sorrow. God’s purposes must be fulfilled. Nothing can thwart or hinder them. But the grave question is, Shall they be realised with our concurrence or against it—to our salvation or our shame?’
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Verse 16
AN INSINCERE CONFESSION
‘Then Pharaoh called for Moses and Aaron in haste; and he said, I have sinned against the Lord your God, and against you.’

Exodus 10:16
The words ‘I have sinned’ occur nine times in the Bible, and of the nine we may except two. In the seventh chapter of Micah they are the language, not of an individual, but of a Church. And the prodigal’s use of them is, of course, not matter of fact or history, but only part of a parable. Of the seven that are left, four are utterly hollow and worthless; in God’s scale, wanting, unreal, and unprofitable. One of these was Pharaoh’s.

I. At what time God’s hardening of Pharaoh’s heart began, it is impossible exactly to determine.—But, from the first, it was judicial. It is a common story. A sin is indulged till the man is given over to his sin, then the sin is made its own punishment. It was no doubt in consequence of this hardness that Pharaoh’s repentance was never anything more than one after a worldly sort. If we allow ourselves to go through hardening processes we shall ultimately put repentance out of our power.

II. Pharaoh’s ‘I have sinned’ was—(1) A mere hasty impulse. There was no thought in it; no careful dealing with his own soul; no depth. (2) The moving principle was fear. He was agitated: only agitated. Fear is a sign of penitence, but it is doubtful whether there was ever a real repentance that was promoted by fear only. (3) Pharaoh’s thoughts were directed too much to man. He never went straight to God, and hence his confession was not thorough.

III. God accepts even the germs of repentance.—Even Pharaoh’s miserable acknowledgment had its reward. Twice, upon his confession, God stayed His hand. The loving Father welcomed even the approximation to a grace.

—Rev. Jas. Vaughan.

Illustration
‘Property was going; the land was being devastated; his empire was impoverished; and he exclaimed, “I have sinned.” He simply desired to avert a punishment that was throwing a black shadow over him!

Now, fear may be, and probably it must be, a part of real repentance. I do not despise fear. Fear is a sign of penitence. Fear is a very good thing. But I doubt whether there was ever a real repentance that was promoted by fear only.

This is the reason why so few—so very few—sick-bed repentances ever stand. They were dictated by fear only. When the Holy Ghost gives repentance, He inspires fear; and He also adds, what—if we may not yet call it love, yet has certainly some soft feeling—some desire towards God Himself.

I believe that to be essential to the grace of repentance.

That, Pharaoh had not. Again, and again—as soon as ever the chastening hand was taken off—he returned to his apathy,—to his covetousness,—to his scepticism!’
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Verse 7
WHEREIN THE DIFFERENCE?
‘That ye may know how that the Lord doth put a difference between the Egyptians and Israel.’

Exodus 11:7
I. There is no difference by nature (Romans 3:22-23).—All have sinned, all have come short, all are under the curse of a broken law. But by grace the difference is vast as the abyss of space, and is ever widening. There is a difference by grace, for whereas the Egyptians are at the best children of the fallen family of man, the Israelites, who are Israelites indeed, have been born again, the incorruptible seed has been sown in their hearts, and they have become partakers of the Divine nature.

II. There is a difference in their attitude.—The Egyptian says, ‘I know not the Lord, neither will I obey His voice.’ If he shows signs of relenting, and cries, ‘I have sinned,’ it is only under the pressure of some sudden and terrible calamity, because as soon as it is removed he returns again to the old courses, with even additional hardness of heart. But the Israelite, who is one in the inner man, knows God as Father and Friend. If he falls into sin he is filled with the most bitter compunction, not because of the penalties of sin, but because it causes sorrow to an Infinite Love. He goes softly and carefully, that he may not grieve the Holy Spirit of God; and is conscious that, in spite of all his unworthiness, God has made a covenant with him of life and peace. He is accepted in the Beloved, sees the face of God, knows Him and is known by Him.

III. This difference will, some day, become even more apparent, as one of destiny.—Even now it is clear that God makes a difference, not in outward circumstances always, but in peace and rest of soul; but ultimately the wicked shall be severed from among the just, as chaff from wheat; the Egyptians will be whelmed in the sea, whilst the Israel-host shall stand on its margin, with the harps of God. ‘They shall be mine, saith the Lord of hosts, in that day when I make up my jewels, and I will spare them, as a man spareth his own son that serveth him. Then shall ye return, and discern between the righteous and the wicked.’

Illustration
(1) ‘In some senses there is no difference between Israel and Egypt. There is none as to sinnership, for all have sinned and come short, and none in inclusion in the love of God, Who is rich unto all them that call upon Him. But there is one, and a very deep one, between those who are included in the terms of the covenant, because of their faith in the God-appointed lamb, and those who are enemies in their mind by wicked works. That difference is ordained by God, and lies in the very nature of things. God is their strength and shield. He builds around them a strong wall of defence. He becomes to them a place of broad rivers and streams, on which goes no galley with oars, neither does gallant ship pass thereby. All is helpful and favourable, with as few disadvantages as possible. And when God thus becomes the Deliverer of His people, how absolutely does all opposition break down and give way.’

(2) ‘That there are diversities in human character and conduct, in human fortune and destiny, no one questions. The atheist sees in such diversities the result of circumstances and, since in his view there is no controlling mind in the universe, of inexplicable caprice. The Christian, on the contrary, believes that in these diversities there exists, though it is not always discoverable, the operation of Divine wisdom, and even of Divine benevolence. The providence of God and the moral nature of man are sufficient, if both were fully understood, to account for all.’
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Verse 2
A NEW START
‘This month shall be … the first month of the year to you.’

Exodus 12:2
Egypt behind—Sinai before—Canaan beyond—this is the exact account of the position of Israel when God said to him, ‘This month shall be unto you the beginning of months: it shall be the first month of the year to you.’ Redemption was the starting point of the new: from it all that follows shall take a new character, a new life.

The text is chosen, all will understand, not with a view to historical retrospects, but to the circumstances of this day, and of this congregation—kept alive by Him who created, to take part in the public worship of the first Sunday of a new year. ‘This shall be to you the beginning of months: the first month of the year to you.’

I. The idea of a new start is naturally attractive to all of us.—We are fatigued, we are wearied, we are dissatisfied, and justly so, with the time past of our lives. O for a gift of amnesty and of oblivion! O for some one to say to us, ‘The past is gone and done with—nothing shall come back from it to scare, to encumber, or to accuse,—God and man have agreed together to bury it in the earth, to drown it in the depths of the sea!’ Let us have a ‘beginning of months’ once again; let this be indeed ‘the first month’ of a second first year!

There are senses, indeed, in which this is impossible. The continuity of life cannot be broken. Neither lapse of time, nor division of time; neither transition from childhood to youth, nor from youth to uttermost age; neither change of place, nor change of position, nor change of circumstance, nor change of companionship; neither joy nor sorrow; neither prosperity nor disappointment; neither pain nor love (the two most powerful factors in man’s life) can snap in twain the unity of this being, or make me, save for a few rare and fallacious moments, so much as dream that I am not the thing I was. When any accidental evidence comes to me out of the past—the sight of an old letter, to me or from me—the greeting of a former schoolfellow, unseen for twenty or thirty years—I start as I recognise my present self in the mirror of that past—the same ‘mixture of a man’—the same good points, whether of mind or heart, which I hoped were new—the same bad points, whether of feeling or character, which I flattered myself were the creatures of circumstance, recent, accidental, evanescent. I seem to understand—and it is no pleasant discovery—in such confrontings of the old self and the new, how it is that Scripture is able to fix that character which to us appears ever dissolving—how it may be possible for God in the great day, without witnesses, without a jury, to judge a man as one thing all along, all through, and not many—even to write his epitaph, as He has done for so many in the pages of His Book—‘He did that which was good,’ or, ‘He did that which was evil,’ ‘in the sight of the Lord’—his name, and his mother’s name, and his birth, and his burial!

There is a continuity, a unity, an identity, which annihilation only—nay, not annihilation—could destroy. And there are those who overlook this—deal too lightly, too flippantly, with this re-beginning which is our text—are startled, almost angry, if they find the Israel of Sinai bewraying by his murmurings his identity with the Israel of Egypt’s flesh-pots, or the Israel of Canaan itself dwelling contentedly amidst ‘abominable idolatries’ which he was commissioned and charged and set there to exterminate. Against this false teaching we must earnestly warn such as will hearken. It will come to us, most often, in the garb of evangelical doctrine, true and scriptural and salutary in its principle—wrong only, yet most wrong, in its inferences and its corollaries.

II. ‘The beginning of months’ is made so by an Exodus.—The Passover, the sprinkling of sacrificial blood, the faith thus evidenced, the part thus taken, the choice thus made, the lot thus cast in with God and His people as against Egypt and its ‘pleasures of sin for a season’—this was the starting-point. Brethren, it is so still. Redemption, the Redemption of the world—undertaken as at this season, completed on Calvary, by our Lord Jesus Christ—this is the groundwork of the new life. It is no re-commencement of the life to write a new year in our books or on our letters. This is indeed a change marked in sand, written in water—a mere name, a mere fancy, if we treat it as anything but just a signal or symbol of God’s call and of our duty. We waken in the new as we slept in the old. This is nothing. If there be in any of us a real desire for change—for a life different in kind from the former—for a life higher, nobler, purer, more real, more consistent, more spiritual—plant your foot firmly upon redemption. See the Paschal Lamb bearing the sins of the world. Behold Him, Divine and Human, undertaking to deliver man, coming into the world to save sinners, making atonement for us, opening the kingdom of heaven to all believers. View the enterprise in this large, bold, broad way. Believe that it was successful. Believe that your sins were there. See God, your Father, in His Son Jesus Christ: and doubt not that He who spared not Him will spare nothing else that is good.

Dean Vaughan.

Illustration
(1) ‘There is nothing so great, nothing so supreme for thought now, as the coming, in our wrong-doing world, of that kingdom of Christ which holy men from the beginning of time have looked forward to. And, as we enter on another year, when new and gigantic developments of the working of evil sound alarm, prayer is what the Spirit is pressing on us.’

(2) ‘Charge not thyself with the weight of the year,

Child of the Master, faithful and dear.

Choose not the cross for the coming week,

For that is more than He bids thee seek.

Bend not the arms for to-morrow’s load:

Thou may’st leave that to thy gracious God,

“Daily” only He saith to thee.

“Take up thy cross and follow Me.”’

(3) ‘God is the ruler of time. We do not invent years and months and weeks. These are really, when searched into, the creations and appointments of the Divine Power. New days are new opportunities. New days enable us to forget the evil of all yesterdays. Consider the dawning year in this light, and the opening day. The true birthday of a man is the day on which his soul was born into a purer and nobler life. A birthday may be determined by a vow. The birthday of the body is the poorest of all anniversaries. When the great idea entered the mind, inspiring and ennobling it, and filling it with Divine enthusiasm, the man was truly born. We are entitled to date our existence from our regeneration, otherwise our memory might become an intolerable torment. Regeneration destroys the recollections of remorse. Man is breaking a Divine ordinance when he goes beyond the day of his re-creation, and insists upon making alive again all the iniquities that corrupted and degraded his earliest life. Beautiful is the word beginning. It is one of the first words in the Bible. God Himself alone could have invented that word. It is a dewy term; it is tender with the brightness of morning; it is beautiful with the bloom of Heaven; a very holy and most helpful word. Blessed is the man who knows he has begun his life again, and who can confidently date his best existence from a point in time which separates him from every evil and accusing memory.’

(4) ‘It is a good thing for us to keep up such anniversaries as affect us as a people, or as households, or as believers in Jesus Christ. “He clung,” says the biographer of Baron Bunsen, “with affection to signs and seasons, and days and years, though not to the extent that would have degenerated into superstition; a date once marked by an event for good seemed to him a point round which all that was good and desirable might cluster for ever.”’

Verse 22-23
THE SPRINKLED DOORPOSTS
‘And ye shall take a bunch of hyssop, and dip it in the blood that is in the bason, and strike the lintel and the two side posts with the blood that is in the bason,’ etc.

Exodus 12:22-23
The night of the Passover was ‘a night much to be remembered.’ Wherever a Jew exists it is to this night he points, as the proudest epoch in his people’s history. The feast of the Passover is full of typical meaning. Notice, first, that this was a little judgment day. The children of Israel were to be delivered by a direct visitation of God. There are three great truths brought out in this narrative.

I. The universality of condemnation.—God was going to save the Israelites, but before He saved them He must condemn them. He sent Moses with a message couched in the language of symbol, which clearly showed that the Israelites were guilty no less than the Egyptians. The lamb was to be the representative of the firstborn son, who must die for the sins of his family. The Israelite and the Egyptian are brought under one common charge of guilt, and there they all stand, ‘condemned already.’

II. The great truth of substitution.—God sends Moses to His people and bids them choose ‘for every family a lamb.’ The lamb was instead of the firstborn. Christ is the ‘Lamb of God, that taketh away the sin of the world.’

III. The third truth taught is appropriation.—The Israelite would not have been safe if he had merely killed the lamb; he had to sprinkle its blood on the lintel and on the two sideposts. When we repose our confidence in the Person of Christ, we have taken the bunch of hyssop and dipped it in the blood, and from that moment we are safe.

—Canon Hay Aitken.

Illustration
(1) ‘The Passover-feast, kept as a united national act of obedience, was the first act of the independent and free nation; organised under Jehovah, their invisible king. Observe that the national history dates from a Divine deliverance; as we date from the coming to earth of our Incarnate Saviour. Get illustrations of the atonement of the Lord Jesus from the Passover. Work out the following points:—(1) The victim it provides. (2) The sacrifice it requires. (3) The duty it enjoins (ver. 7). (4) The spirit it demands. (5) The peril it averts. (6) The extent it contemplates.’

(2) ‘The paschal lamb being without blemish fitly shadowed forth the perfection of His character; its age, how He was to be cut off in the flower of His days; the charge not to break its bones, represents literally what took place in our Lord’s case; and the charge to roast it with fire is a foreshadowing of the severity of His sufferings, while the bitter herbs with which it was to be eaten tells of the sorrow for sin with which it behoves us to receive the Saviour; and the eating itself, and the sprinkling of the blood, are indications of the appropriation which we need to make of Him by faith in order that we may live by Him, and of the necessity of having His blood applied to our hearts and consciences in order that it may cleanse us from all sin. The whole speaks of Christ, and is meaningless except as it speaks of Him.’

(3) ‘None but the circumcised could partake. O! my soul, hast thou put off from thee the filthiness of the flesh by the circumcision of Christ, so only canst thou be sure of having a right to the body and blood of the Lamb.’

Verse 43
THE PASSOVER
‘This is the ordinance of the passover.’

Exodus 12:43
Between the announcement of the closing plague and the night of its actual accomplishment, a considerable interval must have elapsed. Time was given, in the wise delay of God, for the widespread preparations that were necessary; a last opportunity was afforded Pharaoh to realise the awful consequences of his obstinacy; and Moses was instructed, in this lull before the storm, how to celebrate the Passover Feast, so that it should not only answer the purpose of the moment, but be a witness to succeeding generations. What, then, was to be the manner of this feast? It was to be a feast, not of leisure, but of haste. It was not to be eaten at ease and with happy lingering; men were not to be dressed as if for some quiet repast. Loins must be girded, shoes must be on the feet, the hand of every man must grasp a staff; it was a feast of expectancy and eagerness; of men on the point of starting on a journey. Everyone knows what the feast itself consisted of—it was a lamb without blemish, a male of the first year. The lamb was to be roasted with fire, and unleavened bread was to be prepared, then with the unleavened bread and bitter herbs it was to be eaten. But first, the blood of the lamb was to be gathered in a basin, and with that blood the doorposts and the lintels of every house which sheltered a family of Israelites was to be sprinkled.

I. Such, then, were the directions of Moses, and they were loyally and literally obeyed. From north to south, wherever the Hebrews dwelt, all things were ready on the fateful night. A deepening sense of doom spread over Egypt, a growing certainty of deliverance stirred in Israel; everything pointed to the striking of an hour when the arm of Almighty God would be revealed. And as before a storm there is often an ominous hush, and Nature seems conscious of impending ruin, so was it in the doomed country of the Pharaoh. At midnight on the fourteenth of Nisam the blow fell. In the palace, in the lonely cottage, in the prison-cell, wherever there was a bloodless lintel there was death. And such a cry arose of agony and heartbreak as rang in the Hebrews’ ears for many a day. To the Egyptians it was a cry of woe; but to the Israelites it was the call of freedom—what strange diversities of meaning God can bring out of the accents of a single voice! The wail that spoke of desolated homes spoke also of release from bitter hardship. For Pharaoh rose up in the night with all his servants, and he called for Moses and Aaron there and then. He said, ‘Rise up, get you forth from among my people, and go, serve the Lord as ye have said.’ So on the early dawn of the fifteenth day of Nisam the children of Israel started on the journey of which they had dreamed through many a weary day, but which was to be so different from their dream.

II. There were both safety and sustenance in the lamb.—On the night of the Passover God commanded the Israelites that none of them should stir beyond the door. Outside—in the street—there was no promise of protection; inside, they were absolutely safe. Now why was that? Was it lest in the darkness the angel of destruction might misknow them? Not so; it was that all might learn that nowhere was there safety but behind the blood. And what was that blood that was sprinkled on the doorposts? It was the blood of the lamb that had been slain. And what was the flesh that the waiting people fed on? It was the flesh of that same lamb whose blood was sprinkled. So through the one lamb they were redeemed from death, and sustained for the labours and trials of their journey. Is not that true also of the Lamb of God?—a name that immediately recalls this scene. He does not merely redeem us and then leave us. He saves us and He satisfies us too. Sprinkled with His blood we fear no destroying angel; fed with His flesh we are strong to take our journey:—

Bread of Heaven, on Thee we feed,

For Thy flesh is Meat indeed.

III. We should make a study of the Lamb as it occurs in Scripture.—In that parable and picture of the Saviour, there is a widening and expanding glory. First, we have the lamb for the individual, when Abel offered the firstlings of his flock. Then here, in the story of the Passover, we have an instance of the lamb for the family. In a later chapter (Exodus 29:38-39) we meet with the lamb for the people; in the words of the Baptist we have the Lamb for the world; and the glorious expansion reaches its greatest in Revelation (Revelation 7:14) where we find the Lamb for all heaven.

Illustration
(1) ‘Let me be sure that I have clear conceptions of Christ my Passover. If one should ask me what meanings I attach to Him and to His work and redemption, I would have a definite answer to return.

And let me ring out my joy in Christ my Passover. A greater deliverance than the exodus from Egypt He has wrought for me. How cowardly it is, how sinful, to be silent regarding His mighty deeds! Nay, come and hear, children, friends, neighbours, all; and I will tell what He has done, and is doing, and will continue to do for ever and ever.’

(2) ‘Is it not well for me to recall the years of the right hand of the Most High? Is it not wise to remember my Lord’s mighty doings in the past? “It is a night to be much observed.”

The God of those who went before me was a living God. People question to-day whether there is any Maker and Governor of the world. But my fathers, for whom He did great things, were sure of Him, and would have doubted their own personality sooner than doubt His. They bid me believe and be persuaded that He lives.

And the God of the ancient saints was an accessible God. In their hours of need they spoke to Him, spoke simply and fervently and every day. And they were confident that He answered them; they had innumerable convincing proofs of it.

And the God of my progenitors was a promise-keeping God. They leaned on His engagements. They pleaded them at His throne. They ensnared and enmeshed Him in His own words, as Luther says the Syrophenician mother entangled Christ. And soon He rose from His place; He girt His Church with strength and beauty. So I am rebuked for fainting on the day of adversity; I am sent on my way with a merry heart.’
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Verses 14-17
WHAT IS THIS?
‘And it shall be when thy son asketh thee in time to come, saying, What is this? that thou shalt say unto him, By strength of hand the Lord brought us out from Egypt, from the house of bondage,’ etc.

Exodus 13:14-17
The Book of Exodus introduces that new epoch in the scriptural history of sacrifices when they began to be regulated by fixed laws, to be part of a national economy.

I. The offering of the firstborn was the dedication and consecration of the whole Jewish nation.—The firstborn represented its strength, its vitality, its endurance. This act signified that its strength lay only in its dependence on God’s strength, that its vitality came from the life which is in Him, that it would endure from generation to generation, because He is the same and His years fail not.

The calling of the Israelites was the calling to confess a Redeemer of Israel, a righteous Being who had brought out their fathers from the house of bondage.

II. Moses taught the people to look upon themselves as beings surrendered and sacrificed to the God of truth, the Deliverer of men, by feeling that they held all the powers of their minds and bodies as instruments for the great work in which He is engaged. Thus they might be a nation indeed, one which would be a pattern to the nations, one which, in due time, would break the chains which bound them to visible and invisible oppressors.

III. When once we understand that we are witnesses for God. and do His work, self-sacrifice can never be an ambitious thing—a fine way to get the reputation of saints or the rewards of another world. It will be regarded as the true ground of all action; that on which all the blessed relations of life stand; that which is at the same time the only impulse to and security for the hard and rough work of the world.

Rev. F. D. Maurice.

Illustration
(1) ‘The firstborn had been specially saved, and so were specially God’s. On them was branded the one brief word, “Mine.” What a lesson for us all, who have been redeemed with the precious blood of Christ! We are His by right of purchase, and we must be His in choice and life, and sanctified by His own indwelling and possession. And when we have taken up this position with respect to God, we may count on His strong Hand.’

(2) ‘The first thing was to teach Israel obedience. This was done by the strict rules connected with Passover. They were taught in most appalling manner that they who obeyed to the letter were safe, but all the firstborn in Egypt not sheltered beneath the Blood were dead men. After this, all were very particular to obey orders, “they went up harnessed” (marg., “by five in a rank”), already orderly and under command.’

Verse 18
A ROUNDABOUT WAY
‘But God led the people about.’

Exodus 13:18
In the song of Moses we are reminded that God led His people about, instructed them, and kept them as the apple of His eye (Deuteronomy 32:10); and in this we have a beautiful example of His tender consideration for His own. ‘He knoweth our frame; He remembereth that we are dust.’

I. There were two routes to Canaan, the nearest of which was through the land of the Philistines; but to take that way would have exposed the people to the very sights that so abashed ten out of the twelve spies. They would have seen war (see Numbers 13:33). The Philistines might even have come out against them in embattled array, and have forbidden them to pass through their territories, as afterward Edom did (Numbers 20:18-20). This would have had the effect of discouraging and driving them back, and it would not have been wise to expose them to such an ordeal, so soon after their first start on their pilgrim-way.

II. Thus God deals with us still.—He tempers the wind to the shorn lamb. He has many things to say, but refrains until we are well able to bear them. He does not lead us directly and swiftly to the goal of our quest and His promise, but takes a long and circuitous route.

III. Patience and faith are severely tested, but we realise, as we look back, that we were being saved from sights and sounds which would have been too much for us. Besides, there are many and varied lessons which can only be learnt by the wilderness-route. There we are humbled, proved, and taught; we learn that man doth not live by bread only, but by every word of God; we discover the immeasurable extent of the Divine resources by which we are succoured and enriched.

Illustration
(1) ‘God leads none of us by the rapid and easy path to knowledge, fortune, or happiness. The short way might bring us to rest and glory sooner, but the rest would relax and the glory blind us. We travel by a longer, harder path; that muscle may be disciplined by toil, courage assured by conquest and self-government, studied in many a season of shame and pain. Then the crown will fit us, rest will be calm and noble activity, and glory we shall wear like kings.’

(2) ‘We must not expect to have a swift and easy course to the home of our souls. God still leads His people about. Often in life there comes a tedious waiting time; we are prevented from going straight forward; it is evident that some obstruction has been permitted to divert our course. At such times let us believe still in His leading, only that He has some special reason which we may not at the time apprehend. Perhaps there are lessons to learn, experience to acquire, strength to gain by the wilderness march, which will more than compensate for the further delay. But whatever comes, let us follow the pillar of cloud by day, and rest beneath the brooding pavilion of the glowing pillar of fire by night.’

(3) ‘They went at first eastward, towards Palestine, then were turned to the south till they encamped before Pihahiroth. This was the beginning of many such marches to and fro, seemingly purposeless, but necessary to make warriors of them.’
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Verse 13
THE LORD’S SALVATION
‘Stand still, and see the salvation of the Lord.’

Exodus 14:13
I. These words, which to fleshly Israel must have seemed so strange, and which to weak faith echo so strangely still, contain two parts, a duty and a blessing.—They were to ‘stand still,’ and so should they see the salvation of God. And this condition of blessing runs continually through the whole history of the Jewish and Christian Church. When God has tried His chosen servants or His chosen people, the most frequent trial perhaps has been this, whether they would tarry the Lord’s leisure, be content to receive God’s gift in God’s way, hasten not, turn not to the right hand or the left, but ‘stand still’ and see the salvation of God. By patient (the word implies suffering) waiting for God, an unresisting resistance unto blood, did the Church take root in the whole world.

II. It is for instruction only that we may ask why God should so have annexed the blessing of conquest to enduring suffering, and made patience mightier than what men call active virtues. (1) It may be that it has some mysterious connection with the sufferings of Christ. Vicarious suffering may be so far well-pleasing to God as having a communion with the sufferings of His beloved Son, and doubtless it may make those who are partakers of it more capable of the communication of the merits and influence of His passion. (2) Then, also, it may be needful, in the wisdom of God, for the perfecting of His saints. As all trial implies pain, so the trial of the most precious vessels, it may be, is to be accompanied by pains proportionate. (3) It is evident, that so God’s power and glory are most shown in averting suffering, or in crowning the enduring faith by His blessing. (4) Since man’s self-will was the cause of his fall, God would thus teach him to renounce dependence upon himself, to quit his own wisdom and his own schemes, and do God’s will.

Dr. Pusey.

Illustration
(1) ‘With the deliverance of that day, the independent life of the nation was to commence, and it was to be a Divine deliverance, kept ever in mind by a religious ceremony. The civil year began with the first new moon in October, the sacred with the first new moon in April. In Egypt the fixed year began in June, at the rise of the Nile. The Babylonians began the year at the vernal equinox. The Hebrew names are Tisri, at the autumnal equinox, and Abib, or Nisam, at the vernal equinox. Spring is the true beginning of the year; everything then begins to live again. Fitting type of the beginning of a nation’s life.’

(2) ‘There are two commands which come to us when we are in perplexity. The first is to stand still and see God’s salvation. If you do not know what to do, wait to see what God is about to do. Only be still, cool, calm, collected. Look not around at the imminent danger, but up to his very present help. And when He says, “Go forward,” do not hesitate for a moment to advance. For as your feet touch the fringe of the brine, a way will cleave down into the heart of the sea, and through the depths.’

Verse 20
DARKNESS AND LIGHT
‘It was a cloud and darkness to them, but it gave light by night to these.’

Exodus 14:20
The guiding cloud severed the camp of Egypt from the camp of Israel. It marched between them. To the one it was God’s presence, cheering despondency, comforting weakness, guaranteeing victory; to the other it was a perplexing, baffling, vexing apparition, betokening they knew not what, yet this at all events, that Israel had a friend, a guide, a comforter, and they must drive after him their chariots of earth, with such hope and such might as earth fighting against Heaven can muster.

I. Every word of God is at once a cloud and darkness to Egypt and a light by night to Israel.—So far as revelation goes, it is to the believing what it calls itself—a light and a lamp. The real mysteries of our being were there before revelation: the mystery of life, the mystery of death, the mystery of an omnipotent God resisted, and the mystery of a holy God co-existent with evil. Whatever revelation does in reference to these aboriginal mysteries is in the direction of explanation.

II. Trinity Sunday is, in an especial sense, the Festival of Revelation.—Trinity and unity are not contraries. The word Trinity was invented to preserve the unity. Trinity is triunity. The doctrine of the Trinity is this, that Holy Scripture, while tenaciously clinging to the unity, does present to us our Lord Jesus Christ as very God, and does present to us the Holy Spirit of God, not as a thing, but as a Person. Leave out of sight for one hour the Divinity of Jesus, and darkness settles again upon the soul which He died, which He lives, to redeem. Leave out of sight for one hour the personality of the Spirit, and darkness settles again upon the soul of which He is the Light, because the Life. We may listlessly dream or purposelessly loiter; but when a work is proposed to us, and we must do it or die, then we want that help, and must have it, which only a Trinity in unity can supply.

Dean Vaughan.

Illustration
‘The same cloud was darkness to the Egyptians and light to the Israelites. This illustrates God’s relation respectively to His friends and His enemies. To His own people He is light, protection, shelter, friendship, help; but those who are not reconciled to Him do not find these things in God. To the impenitent the thought of Him always brings terror and alarm. God’s providence in like manner has this double aspect. The Christian sees love everywhere. He knows that all things are working together for good to Him because He is God’s child. He sees His Father ordering all things with love and wisdom, and never is afraid. When He cannot understand, He trusts and waits. But to the unreconciled man this same providence is not only a dark mystery but is full of alarm. There is no sense of safety, no assurance of protection, no consciousness of love anywhere in the universe for Him. To the unbeliever death is a dark cloud, filled with thunders and lightnings; but to the Christian it is a glorious radiance of Divine love. So will it be in the judgment. To His own people, Christ will then be all glorious, His appearance will give unspeakable joy. But to the ungodly His presence will bring terror.’
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Verse 3
THE DIVINE WARRIOR
‘The Lord is a man of war; the Lord is His name’

Exodus 15:3
These words are part of an outburst of national song, the triumphant song of God’s chosen people when they, by God’s strength, escaped from the tyranny of Egypt, and found themselves a redeemed, free, delivered people. The Lord has continued to exercise His triumphant power in the Christian Church. The standard of spiritual life in individual Christians at the present day warrants the expectations which have been awakened by the first promises of the Gospel. It is possible to look at this in two or three aspects.

I. The thought of God’s triumphs as a man of war seems to be valuable as giving in its degree a proof of the truth of Holy Writ. The moral expectations raised by our Lord’s first Sermon on the Mount are being actually realised in many separate souls now. The prayer for strength to triumph against the devil, the world, and the flesh is becoming daily more visibly proved in the triumph of the Spirit, in the individual lives of the redeemed.

II. The triumphs of the Lord in the individual hearts among us give an increasing hope for unity throughout Christendom. We cannot deny the debt we owe to the labours of Nonconformists in the days of the Church’s lethargy and neglect. We cannot join them now, but we are preparing for a more close and lasting union, in God’s own time, by the individual progress in spiritual things.

III. We must do our part to set our seal to the triumphant power of Divine grace.—It is the half-lives of Christians which are such a poor proof of the truth of our Lord’s words. They do not begin early enough; they do not work thoroughly enough. We have the promise that this song shall be at last on the lips of all who prevail, for St. John tells us in the Revelation that he saw those who had overcome standing on the sea of glass, having the harps of God, singing the song of Moses and the Lamb.

Bishop King.

Illustration
(1) ‘While the Lord was leading His own people in the light, helping them on, He was making it hard for their enemies. It makes a world of difference with us on which side of God we are. From one side love flows; from the other wrath bursts. A great fortress in war times is a protection to some, but only to those who are inside its walls. Those outside find no such protection from it.’

(2) ‘A German officer, after the Franco-German war, heard a certain air. “Ah!” he exclaimed, “We were commanded to cross the bridge. It was swept by the enemies’ fire. The men were baffled. Suddenly the band began that air, and the men plucked up heart in a moment, rushed across and carried all before them.” A fearless spirit is already half-way to victory. Nothing makes the heart so strong as confidence in a strong leader. Moses bids them remember “Jehovah is a man of war.” All the following verses describe His puissance. It was that thought which made Israel strong. When he remembered it, he conquered. When he forgot it, he was chased by his foes.’

(3) ‘When Augustine of Hippo began to use the Psalms after his spiritual awakening, he says, “Oh, what accents did I utter unto Thee in those Psalms, and how was I by them kindled towards Thee, and on fire did rehearse them!” (“Confessions,” Bk. IX, 8.) Have you ever felt anything like that? Besides offering praise to God in the congregation, we should never be shamed to own to friends and companions “what God has done for us.”’

Verse 25
BITTER WATERS SWEETENED
‘The waters were made sweet.’

Exodus 15:25
We have in our text a parable of the deep things of Christ.

I. Israel was in those days fresh, from their glorious deliverance out of Egypt, they had sung their first national song of victory; they had breathed the air of liberty. This was their first disappointment, and it was a very sharp one; from the height of exultation they fell almost at once to the depths of despair. Such disappointments we have all experienced, especially in the outset of our actual march, after the first conscious sense of spiritual triumph and freedom.

II. Of us also it is true that God hath showed us a certain tree, and that tree is the once accursed tree on which Christ died. This is the tree of life to us, although of death to Him.

III. It was God who showed this tree unto Moses.—And it was God who showed it to us in the Gospel. Applied by our faith to the bitter waters of disappointment and distress, it will surely heal them and make them sweet. Two things there are about the tree of scorn which will never lose their healing power—the lesson of the Cross and the consolation of the Cross; the example and the companionship of Christ crucified.

IV. The life which found its fitting close upon the Cross was not a life of suffering only, but emphatically a life of disappointment.—Here there is comfort for us. Our dying Lord must certainly have reflected that He, the Son of God, was leaving the world rather worse than He found it in all human appearance.

V. Whatever our trials and disappointments, let us use this remedy; it will not fail us, even at the worst.

Rev. R. Winterbotham.

Illustration
(1) ‘Elim, Elim! Through the sand and heat

I toil with heart uplifted, I toil with bleeding feet;

For Elim, Elim! at the last, I know

That I shall see the palm-trees, and hear the waters flow.

Elim, Elim! Grows not here a tree,

And all the springs are Marah, and bitter thirst to me;

But Elim, Elim! in thy shady glen

Are twelve sweet wells of water, and palms threescore and ten.

Elim, Elim! though the way be long,

Unmurmuring I shall journey, and lift my heart in song;

And Elim, Elim! all my song shall tell

Of rest beneath the palm-tree, and joy beside the well.

(2) ‘What a motley company it was! A good many did not love and trust God for themselves; they were good because they were with good people; but such goodness is sure to break down when the first trouble comes. There is a striking sentence in one of the Psalms, “Because he hath set his love upon Me, therefore will I deliver him.” That we must do, each one for himself.

Is it right to grumble when something seems to go wrong? These Israelites should have united to pray. That would have been a thousand times wiser than “murmuring.” Some are always grumbling and finding fault. Take care not to begin the bad habit in early life; and remember, there is never any real reason for murmuring against God.’
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Verse 15
BREAD FROM HEAVEN
‘The bread which the Lord hath given.’

Exodus 16:15
Six weeks of the desert, part of which was spent beside the wells and under the palm-trees of Elim, were enough to sicken the people of freedom. They were but a mob of slaves in heart yet, and, like children, lived in the present, and were more influenced by hunger and thirst than by fine words about liberty and serving God. The natural man has a very short memory for anything but good living, so by ‘the fifteenth day of the second month after their departing out of the land of Egypt,’ task-masters and brick-making, and all other miseries, were forgotten, and the flesh-pots only remembered, which made their mouths water.

I. Human ingratitude.—The murmurings of the people fill a larger space in this Lesson than the supply of the manna, and we may well pause on them. We may learn from them how quickly men forget God’s benefits when difficulties or losses come, and may ask ourselves if our thankfulness is more stable and independent of the moment’s circumstances than theirs was. There are flowers that shut themselves up if a cloud comes over the sun, and there are flowers that hold their petals wide open all the day, though the light comes only from a veiled sky. Which of the two is our gratitude to God like? Can we sing in a darkened cage? There are moods in which we remember the flesh-pots and forget the bondage, and that not because we have learned to look wisely at past sorrows, but because we are looking unwisely at present ones.

II. Divine goodness.—The writer’s preoccupation with the manna explains the slight way in which the extraordinary flocks of quails are told of. These birds make their migration in countless numbers still, and their coming then was a proof of God’s working in so far as the coincidence in time and the prevision of their flight spoke of One Who knew beforehand, and could direct the course of the birds of the air. The manna is but partially described in our Lesson. We have to add that it was ‘like coriander seed, white, and the taste of it was like wafers made with honey,’ and, further, that it melted when the sun grew hot, that if too much was gathered it corrupted and bred maggots, except that gathered for the sabbath, which kept sweet over night. It is quite vain to try to keep the miraculous out of the narrative. No doubt, certain of the scanty shrubs of the Sinaitic Peninsula do at certain seasons of the year, when punctured by insects, exude a substance having some of the qualities of the manna. But how many such shrubs would it have taken to have made up one day’s rations for the camp, not to say to keep up the supply for forty years? Besides, the manna was continuous, and the product which is pointed to as equivalent to it is confined to certain times of the year. And was there ever a natural substance that was so obliging as to accommodate its tendency to corruption to the law of the Sabbath? No doubt, there are miracles in the Exodus where the substratum is supplied by some natural phenomenon, but it is impossible fairly to include the manna as one of such. The continual sense of dependence was to be cultivated, and continual evidence of God’s bounty was to be given by the daily gathering and the impossibility of ever having a day’s store in advance, or too much in the omer for immediate use, in order that thereby blind eyes might see, and hard hearts be won to obey. Though we can make provision for the future, and have no such visible manifestation of the Divine working in giving our daily bread, yet we too have to live from hand to mouth; for ‘who can tell what a day may bring forth?’ And we shall be wise if we realise our dependence on the unseen Hand which feeds us as truly as if it showered manna round our tents, and are led by thankful love to walk in His law.

Illustration
(1) ‘There is as much of the glory of God in the fish caught from a lake, or the kernel of grain raised in a field, or the loaf of bread baked in the oven, as in the miraculous food that fell from heaven. In every drop of water there is the majesty of an ocean, in every star the beauty of a universe, in every child the grandeur of humanity. To the reverent mind the glory of God is seen as clearly in feeding a raven or clothing a lily as in quenching the hunger or hiding the nakedness of an army.’

(2) ‘Let me not murmur: it hinders immeasurably my own spiritual life. The growing soul is the glad soul. The desponding and complaining soul is stagnant, and, it may be, retrograde. I advance in faith, in hope, in love, in wisdom, in purity, in all that commends Jesus to others, if I set myself to count my benefits rather than my griefs. “Discouragement,” said David Brainerd, “is a great hindrance to spiritual fervency.”’
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Verse 3
MURMURERS
The people murmured.’

Exodus 17:3
The points to be made in this sermon are—I. The longing of the people for rest and refreshment of a physical kind.—They had few thoughts above the satisfaction of their bodily cravings. Weary of the desert, they looked forward keenly to reach Rephidim (‘Rests’). The Wady Feirân is ‘the paradise of the peninsula.’ Among its fruit-groves and by its wells and running stream they hoped to repay themselves for all their fatigues. Rephidim thus became a figure of carnal delight.

II. Note, in the next place, that the people were disappointed.—There was no rest at Rephidim. The stream was dry, the Amalekites guarded the wells, and would not allow them to approach the gardens. Such is the fate of all who think to satisfy themselves through their senses.

III. Note their disappointment, their impatient murmuring as though everybody and everything but themselves were to blame, then their cruel injustice to Moses to whom they owed so much.

IV. God’s method of supplying their want through the instrumentality of the stricken Rock, in which is to be found so remarkable a type of Him from Whose wounded side flows the Water of Life.

—Rev. Canon Dawson.

Illustration
(1) ‘From the smitten rock the water flowed to refresh the weary host. Only thus could the thirst of the world be met. The Rock of Ages was smitten, and from His riven side there flowed out blood and water. Not blood alone, but water also. Let us not fail to drink of Him, and the water which He will give will become in us a spring of water rising up always to eternity. Perhaps in a minor sense each of us will have to be smitten before we can yield water for thirsty souls.’

(2) ‘A person full of selfish fears is always unjust and merciless. The people threatened to stone Moses because they thought he was leading them into difficulties and danger. How sad Moses must have been! Not afraid, but very sorry. So, many centuries afterwards, they crucified Jesus Christ because they were afraid (John 11:48), and because Jesus did not give them the worldly satisfaction which they sought.’

(3) ‘What do you long for most? Now note that God has provided places of rest and refreshment for everybody in life. He does not grudge us our recreations and comforts. But remember our satisfaction is not to be found in these. If anyone thinks that it is so, he is bound to be disappointed.’

Verse 10
CO-WORKERS WITH GOD
‘Joshua fought with Amalek: and Moses, Aaron, and Hur went up to the top of the bill.’

Exodus 17:10
Here is a historic parable of the deepest significance. It shows us—

I. God’s dependence on His people as co-workers with Himself. In the mystery of His condescension, He has bound Himself to us as workers together with Him. There is the other side, that He makes His people willing in the day of His power; and we cannot harmonise the two. But this side is also true. God willed victory over Amalek, but it could not come without the co-operation of Joshua, the General, and Moses, the Intercessor. Had either of these failed, God’s best for Israel would not have been reached. Ah! He wants to do so many glorious things for us (Psalms 81:13), but cannot, just because we fail to work with Him, specially in intercession. It is our co-working, and most of all our labouring in prayer, that gives Him that opportunity to bless for which He waits.

II. Of the two co-workers with God, the intercessor is chief.—Joshua waits on Moses, the plain on the hill-top, the contender with men on the mediator before God. The battle below is swiftly responsive to the praying above. The prayer-work of Moses decides the brain-work and hand-work of Joshua. Prayer is work—the mightiest of all work, and the most fruitful expenditure possible of human energy; for what takes place on the hill decides the struggle on the plain. In prayer, then, we are not only nearest to God, but likest to Him in His mightiness.

Illustration
(1) ‘Remember that Amalek always attacks from the rear (Deuteronomy 25:17-18). We must not only keep the front door locked and bolted, but we should brick up the back door. Too many who would not think of acts of outward inconsistency, keep the back door open for evil thoughts and desires to steal in. Ah! it is necessary, not only that the Lord should go before us, but that He should be our rearward.’

(2) ‘None of us is able to do without the help of others, and all of us are bound not only to do our own bit of work as well as we can, but to strengthen and help others to do theirs. This incident of the holding up of the prophet’s hands has become very famous as the type of all encouragement and help given by one to another in the religious life. No man can stand alone and reveal God to other men so well as if he can do it feeling himself backed by the support of those around him.’
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Verse 17-18
TOO HEAVY A BURDEN
‘And Moses’ father in law said unto him, The thing that thou doest is not good. Thou wilt surely wear away, both thou, and this people that is with thee: for this thing is too heavy for thee,’ etc.

Exodus 18:17-18
Various lessons may be gathered from the fact that Moses was wearing himself away by undue application to the duties of his office, and that by adopting Jethro’s suggestion and dividing the labour he was able to spare himself and nevertheless equally secure the administration of justice.

I. We see the goodness of God in His dealings with our race in the fact that labour may be so divided that man’s strength shall not be overpassed, but cannot be so divided that man’s strength shall be dispensed with.

II. It is a principle sufficiently evident in the infirmity of man that he cannot give himself incessantly to labour, whether bodily or mental, but must have seasons of repose. We shrink from the thought and the mention of suicide, but there are other modes of self-destruction than that of laying hands on one’s own person. There is the suicide of intemperance; there is also the suicide of overlabour. It is as much our duty to relax when we feel our strength overpassed, as to persevere while that strength is sufficient.

III. God has, with tender consideration, provided intervals of repose, and so made it a man’s own fault if he sink beneath excessive labour. What a beautiful ordinance is that of day and night! What a gracious appointment is that of Sunday! When the Sabbath is spent in the duties that belong to it, its influence gives fresh edge to the blunted human powers.

IV. Each one of us is apt to be engrossed with worldly things.—It is well that some Jethro, some rough man from the wilderness, perhaps some startling calamity, should approach us with the message, ‘The thing that thou doest is not good; thou wilt surely wear away.’

V. At last we must all wear away, but our comfort is that, though the outer man perish, the inner man shall be renewed day by day.

—Canon H. Melvill.

Illustration
‘It is far better to set a thousand people to work than to do the work of a thousand people. The mistake of so many is that they love to engross all the work, thus depriving others of the privilege and blessedness of Christian activity. But after all the truest recipe to preserve us from wearing away is to acquire the art of casting our burdens on the Lord, and to believe that for every burden which He puts on us, there is grace sufficient and to spare in Himself, only waiting to be appropriated by a loving faith. Let us not seek our burden-bearers amongst men, how-ever good and wise; but in Him who daily beareth our burdens, and not them only, but ourselves.’

19 Chapter 19 

Verse 5
GOD’S PECULIAR TREASURE
‘Ye shall be a peculiar treasure unto Me.’

Exodus 19:5
Israel was called to infinite privilege. She was called to be:—

I. God’s choice possession.—‘Ye shall be a peculiar treasure unto Me.’ As jewels worn upon the person, as the pick of all His wealth, His chosen treasure, were they to be. Even so, the Spiritual Israel, the Church, is called to be ‘His Body, the fulness of Him who filleth all in all’; and His Bride, destined to a glorious beauty that even He will rest in and rejoice over, for ever and ever.

II. A royal priesthood—‘a kingdom of priests’ (v. 6). A priest is one who stands midway as a medium between God and man, being one with both. He is appointed of God to be the channel of His blessing to others. A glorious calling! It is yours, as well as mine, for every believer is in one sense a priest. To him has the Lord said:—‘I will bless you, and make you a blessing.’

III. An holy nation.—The Hebrew word has two ideas bound up in it;—(a) Holy—separated. The Blood, the Covenant, and the Presence of God separate from the world and unto God. (b) Holy—splendid, beautiful, pure. So believers are called to (a) separation and (b) beauty—the splendid loveliness of God.

IV. The response, alas! was that of the self-sufficient. ‘All that the Lord hath spoken unto us will we do.’ Here is the secret of their terrible failure. Had they but known and confessed their inability to do, God would have shown them His way of grace. But, not knowing, they chose the law, to their undoing.

Illustration
(1) ‘The excessive care about invading the sanctity of the mount was the beginning of a vast system of ceremonial design, by outward symbols to teach the people the holiness of God, as being altogether apart from their own conceptions and habits of life. It is only thus that we can acquire any conception of the nature of that holiness which is God’s distinctive property.

(2) ‘Out of cloud-mists God weaves rainbows. He puts His bow in the cloud. Be of good cheer, the storm shall not overwhelm, for the clouds are as the dust of His feet.’

20 Chapter 20 

Verse 1
‘THE TEN WORDS’
‘All these words.’

Exodus 20:1
By way of introduction note: 1. The harmony between the solemn surroundings of Sinai, and the solemn revelations there made by God. Dean Stanley brings this out well; and it is the subject of the impressive contrast drawn in Hebrews 12:18-24. God’s Nature is in harmony with God’s Word. Nature is like the organ that accompanies the Divine solo. 2. The importance of moral preparations for personal or national audience with the Holy God. 3. There is a question whether an actual Divine voice was heard sounding from Sinai, or whether the people were frightened by the inarticulate sound of mighty thunderings. To decide this ch. 19 should be studied.

I. The Overwhelming Solemnity of the Proclamation of the ‘Ten Words,’ as compared with the precepts of the Ceremonial Law. Those were given through Moses: these, amid accompaniments of indescribable majesty, by God Himself. They were afterwards written on tables of stone by His own finger, to be preserved for ages in the Ark of the Covenant, and immediately beneath the Mercy-seat itself.

II. The Order,—God first, man second; as in the Lord’s Prayer. Morality rests on religion. The only sure road to thorough righteousness manward is the way of holiness. Honour God, and you cannot be a bad neighbour. Love to Him soon works out in love to others. The law begins with the state of heart towards God: it ends with the state of heart towards man,—‘Thou shalt not covet.’ How important, then, to begin at the right place, to get right with God!
III. These old words judge each one of us to-day; and they search, as Jesus tells us, not the act merely, but the thought, the desire, the secret purpose. Who can abide their searching light? None. We are all verily guilty. What then? The glorious Gospel with its promise of complete salvation from the curse of the broken law, through the Atoning Lamb, and from the curse of a godless heart, by the gift both of the new spirit and of the Holy Spirit Himself to live therein as the well-spring of all righteousness, the Eternal Life.

Illustration
(1) ‘This code of commandments is a transcript of the records of conscience in the heart of men. This is to those what the great town clock is to the watches which the citizens carry in their pockets. We cannot keep this holy law, in its letter or in its spirit, as expounded by our Lord. It is high, we cannot attain to it. Every attempt is doomed to fail, as St. Paul tells us in Romans 7, which we make in the energy of our own nature. And it is only when we are filled with the Holy Spirit that we are able to realise the Divine purpose in laying down these transcendently glorious claims. We yield obedience then, not because of pressure brought to bear on us from without, but from an inward impulse, which it is our joy to obey. We are not actuated by the fear of a slave, but by the love of a child, who is animated by the spirit of his Father.’

(2) ‘The glory of the Decalogue is that, while the tables are two, the law is one, and that it unites religion and morality at a time when they were supposed to be entirely separate. Significantly, the Commandments are mostly prohibitions. “Thou shalt not” is needed in a sinful world. Negative commandments are the rough rind which guards the ripening fruit. The deliverance is basis of all, so even then a redemptive act was the foundation of God’s claim on men, and grateful love was the motive of obedience.’

(3) ‘Ah, but let me have the new spirit created in me from above—and what a change! The law is now my Father’s law, and, since all His thoughts toward me are thoughts of peace and not of evil, I am eager to please Him. It is now my Saviour’s law, and, since for my sake He emptied Himself and welcomed the death of the Cross, I cannot do enough in His service.

When the man is right, the Commandment is not grievous.’

Verse 3
THE ONLY GOD
‘Thou shalt have no other gods before Me.’

Exodus 20:3
I do not know whether you have ever noticed the great part which the Commandments play in the instruction of members of the Church of England. In the early days of our English Church every clergyman was commanded to explain the Ten Commandments every quarter. When children come to be baptised the learning of the Ten Commandments and their meaning is placed on the same footing as the learning of the Lord’s Prayer and the Creed. We are told to place these Commandments up in our churches; they are read at every celebration of the Holy Communion; they are the standard according to the Church of England by which you are to examine yourselves to see whether you are living a godly, righteous, and sober life, and whether you are fit and prepared to come to the Holy Communion. Therefore it is necessary for us to know what is the meaning of these Commandments; and I want to speak about this first one, ‘Thou shalt have no other gods before Me.’

I. It tells you this—first, that there is a God; second, that you are to have that God for your God; and third, that you are not to have any other. Some people tell you these Commandments are old-fashioned, that they need not be read now. The man who says they are old-fashioned probably has something in his character that the Commandments touch, and he does not like that. We must judge ourselves by them as the Prayer Book tells us to do. Why is this Commandment, ‘Thou shalt have no other gods before Me,’ placed first? The reason is this—that there is no ground for morality, and truth and justice, and purity except the belief in religion and the basis of the love of God.

II. Are we putting it first? That is the question which we have to ask. It was first put to the Jews because they were tempted to have a great many gods. We know that one of their great sins was idolatry, that they made images and worshipped them, and so God says: ‘Thou shalt have no other gods before Me.’ But that is not the temptation with you and me. We are not likely to have a number of gods of that nature. The temptation to us is to have no God at all. Somebody says: ‘You never would think I would say there is no God.’ No; I have never met a man yet who said there was no God. I have read about them. But many of us act as if there were no God, and that is just the same thing. Whether we believe in a God does not depend on what we say, but it depends upon the life we live.

III. Look at the gods which your forefathers had. Take the Egyptians, for instance. The Egyptians worshipped the river Nile. Why? The river Nile is the fertiliser of Egypt. That is the reason that when there was a famine in the land of Canaan there was still corn in Egypt. The Egyptian said: ‘The river Nile is good to me. It makes the corn and the rice grow in my country. I will thank it and bow down to it.’ What a beautiful spirit, though he was wrong in his worship! Does he not set us a beautiful example? We know that it is not the creature but the Creator Who made the river, Who caused it to overflow its banks. Do we turn to the Creator with the same thankfulness as the old Egyptian turned to the Nile? Or take your own forefathers. They looked up to the sun, and they said: ‘The sun warms us, gives us light, makes the things grow in our land. Oh, the sun is good! We will bow down and worship it. It is the kindest thing we know.’ And so they worshipped the sun, and the sun was one of their gods. We know that we ought not to worship the sun, and moon, and stars, and suchlike, because we know that we must go behind those to the Creator Who made them. But have we the same spirit of thankfulness and praise to Him Who gave the sun to shine on us, to Him Who sends every good and every perfect gift to each one of us, and has given the Saviour to die for us? Do we thank Him, worship Him, bow down before Him as these heathen did to the river, and the sun and the moon? But is there nothing that we are likely to make a god of? I think there is. I am perfectly certain there is many a person in this church who is making a god of something. Anything which comes between you and the great God Himself is your god. Now, is there anything? Look into your own life and soul. You can find numbers of examples in the Bible of people who put things before their God. Nobody and nothing must stand between you and God. Your love must always be submissive to the Will of God. ‘I am to be first,’ God says; and if there come a conflict between God’s Will and your own, then God’s Will must come first.

IV. Is there anybody here who is putting all his life and soul into getting money? There are hosts of men and women who do it. The one thing in life is money, to some people. It is getting such a power in the world that everybody is grasping after it. Money is their god. If they do anything in the pursuit of this money which is contrary to the law of God, in which they have to shut God from their eyes and dare not look at Him, then that is their god. Do you think there is anything necessary in your life that God will not give you? Of course there is not. It is because we do not trust Him, it is because we grasp things which are not necessary to our life, that we have to do such things as that. There are others who put their pleasure first, and who, if there is a conflict between duty and pleasure, will take the pleasure and leave the duty to their God. They must have their pleasure whatever else comes. Then pleasure is their god.

Oh! do not let us put things before God. Let us try day by day to be conscious of the Presence of God. It is a wonderful strength and power which God has given you, which will help you whatever trials and difficulties come in your life. You must make an effort to be really conscious of your God. That is the only way to make Him really your God, and place Him first.

V. How can I do this? How am I to be conscious of Him? Well, my answer is, It is a very slow process, and a very difficult one. The first thing you do should be to ask God to help you to be conscious of His Presence. If you do not, it will become a habit in your life when a difficulty comes to you to turn and try to realise the fact that you are in the presence of God; and God is only our God when it becomes natural to us in all difficulties to turn our mind to Him. But you can never do anything that is worth anything without work and labour. You cannot set God as your God before everything else without an effort. Oh! a tremendous effort it will be sometimes, and the more you try the more you may depend upon it the devil will try to take God out of your presence. But do not be afraid. The Lord Jesus Christ is stronger than Satan, and it is not a sign that you are getting on when the devil does not trouble you. Life is full of difficulties and trials, and it sometimes seems as if you are going to give way. That is the time when you are making real progress. ‘Thou shalt have no other gods before Me.’

Illustration
‘The First Commandment sounds as if moulded by consideration for the comparatively rude people of the Exodus, for it does not proclaim monotheism as plainly as later prophets would probably have done, but confines itself to strictly enjoining forbidding polytheism for Israel. It leaves the question of the existence of “other gods” undealt with, only sternly demanding that they shall not be recognised by the people. Surely that tone is a trace of the early origin of the Decalogue. This Commandment has no reason annexed; the reason lies in the redemptive act just spoken of. Idolatry is forbidden in the Second Commandment. We cannot realise the tremendous force of the temptation to worshipping a visible representation of God which still holds so many peoples in its grip; but we can see that even now it has not lost all its seducing power, and that fibres of that root of bitterness still remain even in the soil of the church.

For Israel the temptation was overwhelming. To stand alone against the world was beyond them. Let us not blame them harshly, since we have little of their temptations, and since some parts of the church are not wholly free from their sin.’

Verse 4
NO GRAVEN IMAGE
‘Thou shalt not make … any graven image,’ etc.

Exodus 20:4
I. The primary meaning of this commandment no longer needs enforcement.—There is no longer any disposition to worship Jehovah under any symbolical form, whether of a calf or anything else. Even if anywhere excessive honour seems to be paid to pictures and statues of our Lord or His Mother, this can hardly be strictly said to be a breach of the Second Commandment. For the essential sin, against which the Second Commandment is directed, is the low conception of the Divine Being which is involved in representing Him as adequately symbolised by any created thing; and this would not be involved in any excessive reverence for statues or pictures, which only attempt to portray Christ’s humanity. When God came in such a form, that He could be seen and handled as the Son of Man, He satisfied that craving which in earlier ages required restraint. He showed that God could be seen and known and worshipped as man without danger of idolatry. No doubt pictures and images of Christ may be held in a superstitious reverence, and may in that way weaken our sense of unseen realities. But it would be as uncharitable to stigmatise the reverence paid to them as idolatrous as to call our regard for the relics of a dead child or friend idolatrous. Iconoclasm, under whatever guise it poses, is as wanting in lucidity as it is in charity; while the faults of character which it breeds and fosters are certainly far more serious than any which it is likely to cure. It is possible, but only just possible, that a very uneducated Christian might think that the material atoms composing a painting or statue, which represented Christ, were more sacred in themselves than the atoms composing a chair or a table. Such an idea would show a certain confusion of thought, but it would not involve a breach of the Second Commandment.

II. The Second Commandment has still a meaning; it is the safeguard of the imagination.—It bids us, first of all, think of God as He has revealed Himself—as the Father; it forbids the misuse of the imaginative faculty in thinking of Him as other than He is. This is its deepest lesson. It is the germ-thought which prescribes all high and reverent thought about God. God is to be honoured with our imagination. And then, in order that we may make it capable of honouring Him, its use is to be strictly restrained; it must not run riot and construct false views of life, or paint false and bad pictures within us and dwell on them. It needs restraint; it needs also cultivation. It can never be said too strongly that to use your imagination aright you must spiritualise it. ‘Blessed are the pure in heart, for they shall see God’—they and only they. You must keep its delicate fibre untarnished; otherwise you cannot see that which is, the real, the Divine.

The Second Commandment is the safeguard of the imagination; it keeps us true to high conceptions of God: it forbids us to imagine Him as a God from whom we should shrink if He were a man—a non-natural Being; it forbids any degradation in our thought of Him. In order to lay hold of its spirit, we must discipline the imagination so that we may be able to use it aright: we must train it by keeping it from degradation, but especially by filling it with all that is beautiful and true. For both in the disciplining of the imagination in ourselves and in the training of it in others, the ‘Thou shalt not,’ the mere laws of prohibition and restraint are of little use. Practically we shall find that the only way not to exercise the imagination wrongly is to exercise it rightly. If we would keep it from base uses, we must put it to noble uses. ‘We must walk in the Spirit’ if we are not to ‘fulfil the lusts of the flesh.’ The Divine law for us is positive. The grim sign-posts that keep us out of the woods by assuring us that guns and man-traps are to be found there, will not give us of themselves the benefits of healthy exercise: they may keep us from dangers, they will not give us fresh air. The only way of keeping the imagination from poison is by presenting it with its true food. Give it real loveliness to dwell on and it will reject the sham, the pretentious, the unworthy.

Illustration
‘Nothing could be more repugnant than for us to bow in worship to an idol. Every instinct of our souls would rebel. But have you never bestowed on a friend, on your business, on your money, on yourself, the love and adoration which belong to God? And there is a still more special modern peril. We may not have placed a material idol in the shrine where we ought to have worshipped the true and living God, but we have seated upon His throne that impersonal energy called force. Talk about the fascination and danger of idol worship! Here is a peril a thousandfold more terrible. Millions of us (unconsciously, perhaps) are prostrating ourselves before force and law instead of before mind and heart. These fearful abstractions are benumbing and paralysing our emotions of love and devotion. I believe that a century of such prostration (it cannot be called worship) will have as deadly an influence on the soul as did the worship of Astarte and Baal. Sceptics may sneer at the idea of God’s being “jealous” as immoral, but one thing is certain, and that is that Nature, or Force, or whatever you wish to call that supreme power that shapes the destinies of men, will never let them worship anything but the highest. With a fearful and inexorable judgment, he (or it) “visits the iniquity” of worshipping anything less than the highest with infinite misery and shame. If this jealousy can be in nature without subjecting it to reproach, why should it be a reproach to nature’s God!’

Verse 7
THE HOLY NAME
‘Thou shalt not take the name of the Lord thy God in vain.’

Exodus 20:7
Though every feeling of reverence and gratitude bids us use the wondrous name of God with awe and recollection, we can offer no mere ceremonial homage to His name. It is Himself we reverence, it is Himself in His nature, His will, His character, for being what He is and what He has told us that He is.

I. Our reverence for Himself spreads over all that is connected with Him—over man made in His image whatever may be his outward conditions; over all that is affected by His name, all that is associated with His worship, the Bible, the Ministry, the Sacraments. Our reverence is shown, not by unwillingness to mention His name, but by that inward prostration of heart and soul and spirit before Him which affects and colours all our outward actions. All external reverence is the result of this inward awe. This is very much misunderstood, and it may be well to say a few words about it. We are often exhorted to reverence in these days as if it were an outward thing; there are certain outward acts said to be reverent, and we are told that to omit them is to be wanting in reverence. To make it quite clear, such outward acts as bowing to the Altar and making the sign of the Cross are said to be reverent. Certainly they are, if they mean anything at all. If making the sign of the Cross means that you are filled with a sense of the great love of our Master and only Saviour in dying for you, that you desire to keep it alive in that fashion, it may be a token of real reverence. But if it is made as a mere form, it becomes the most shallow and meaningless ceremony.

Certainly the body has its share in reverence; the twenty-four elders fall down and worship the Lamb. Certainly no one full of reverence could possibly sit on a chair and stare in front of him, while imploring God to have mercy on him. Kneeling in prayer, standing in praise, bowing the head at the name of Jesus, are outward tokens of reverence, but they are not reverence itself. Reverence is an inward thing; it comes from the sight of God, from the spiritual vision. ‘Woe is me!’ cries Isaiah, ‘for mine eyes have seen the King, the Lord of Hosts.’

II. This Third Commandment is, when we consider it deeply, not only the safeguard of reverence; it is also the protection of truth and honesty. Falsehood arises really from indifference to the real nature of God. If God is a fetish, then you may lie. If He is a living Person, you cannot. To lie is to take God’s name in vain. We have almost forgotten that the Third Commandment gives the strongest support to truthfulness, that its meaning for us Christians is that in every word we speak, we speak in the name of God, as His representative, and in His Presence.

III. There is one other effect of entering into the spirit of this Commandment which must be dwelt on, because there are signs in our conversation and our literature of its necessity. We take God’s name in vain assuredly when we scoff at anything which either is good or tries to be; when we sit and criticise those who are labouring to make the world better, when we laugh at their failures and misrepresent their motives.

Let it be said once and for all that people who try to live Christian lives are sure to present some inconsistencies. They must be inconsistent—all of them for awhile—some of them always. They must be inconsistent because their standard is a very high one, and it is hard to attain to it in this world: only those who try to attain to it know how hard it is. The Christian position is so often misunderstood that it is always worth while restating it. The Christian does not profess to be better than other people; he acknowledges that he often breaks God’s Commandments, that he is a sinful man, that he needs redemption; he knows far better than his critic that he often fails, he weeps bitter tears about these very inconsistencies over which they are chuckling, he is conscious of his sinfulness and of his inability to cure it without help from above, he is clinging to Christ as his Saviour from those very inconsistencies at which the scoffer is jeering. Seen in this light, is not then the whole attitude of scoffing brutal and inhuman? It is like laughing at a wounded soldier on the battle-field; it is like jeering at a fever-stricken patient in a sick-room. If you are doing nothing yourself to hallow God’s name, to make His nature, His character and will known and loved by men, at least beware how you scoff at those who, with whatever inconsistencies and whatever infirmities, are trying to maintain His cause.

Illustration
‘Profanity is the most puzzling of all vices, for it looks so improbable that its effects should be so profound. No man realises beforehand what damage it will do him, nor afterwards what it has done him. This discovery is left for others. They know that he has been coarsened, vulgarised, and brutalised. I knew a man who wouldn’t believe how coarse and vulgar and brutal profanity was, until, one day (to teach him a lesson), his beautiful wife began to swear like a pirate. It gave him such a shock of horror that he never uttered another oath. The Devil has some sort of reward for every vice but swearing, and this dirty service he gets men to perform for nothing. It gratifies no passion, it promotes no interest, it gives no pleasure. On the other hand, it destroys reverence, offends all decent people, and insults God. An oath in the mouth is a worm in a flower, a serpent in a bird’s nest.’

Verse 8
THE DAY OF REST AND WORSHIP
‘The Sabbath Day.’

Exodus 20:8
I. The first word of the Fourth Commandment reminds us that the Sabbath Day was already established among the Israelites when the law was delivered on Sinai. That law created nothing. It preserved and enforced what God had already taught His people to observe by another method than that of formal decrees.

II. In this Commandment work is enjoined, just as much as rest is enjoined. Man’s sin has turned work into a curse. God has redeemed and restored work into a blessing by uniting it again to the rest with which, in His Divine original order, it was associated.

III. God rests; therefore He would have man rest. God works; therefore He would have man work. Man cannot rest truly unless he remembers his relation to God, who rests.

IV. It is not wonderful that the Jews after the Captivity, as they had been schooled by a long discipline into an understanding of the meaning of the Second Commandment, so had learnt also to appreciate in some degree the worth of the Fourth. Nehemiah speaks frequently and with great emphasis of the Sabbath as a gift of God which their fathers had lightly esteemed, and which the new generation was bound most fondly to cherish. His words and acts were abused by the Jews who lived between his age and that of our Lord’s nativity, and when Christ came, the Sabbath itself, all its human graciousness, all its Divine reasonableness, were becoming each day more obscured.

V. Jesus, as the Mediator, declared Himself to be the Lord of the Sabbath, and proved Himself to be so by turning what the Jews made a curse into a blessing. He asserted the true glory of the Sabbath Day in asserting the mystery of His own relation to God and to His creatures.

Rev. F. D. Maurice.

Illustration
(1) ‘The observance of the Sabbath is the one piece of ritual, or form of worship, in the Decalogue. It is founded in Exodus on the divine rest from creation, while in the version of the Decalogue in Deuteronomy 5 it is based on kindliness to servants, accentuated by the remembrance of Israel’s servitude in Egypt. Both reasons point to the fact that the Sabbath was instituted primarily as a day of rest from worldly toil, while the place of the Commandment among the “religious duties” points to the no less important fact that the Sabbath rest is used for its highest purpose when it is welcomed as giving opportunity for devout meditation, united worship, and gracious ministries of beneficence. The machine of the body needs a seventh-day rest, and the spirit no less needs a seventh day on which it may be recreated, calmed, and stimulated by communion with God and the vision of the invisible.’

(2) ‘In the East some attend early morning service in their respective churches, and, having done their duty in this respect, pass the rest of the day, like any other “aied” (feast day), in visiting and promenading, etc. Butchers and small tradesmen find it their most profitable day for business, but mechanics and labourers, if lazily inclined (as is usually the case) maintain their right to rest. However, not principle, but inclination, guides them in this respect, for some are willing to work on the Sabbath if you will employ them.’

(3) ‘You can judge a man’s intellectual, moral, and spiritual attainments by the use he makes of his Sabbaths. If they bore him, it is as certain that he has not achieved true culture as is his being bored by literature and art. If he devotes them to idleness or pleasure, it is like letting a pianola stand closed, or using it to play rag-time music. I would be more ashamed not to know how to make my Sabbath days a supreme joy and blessing than not to know how to spend a thousand pounds to my own advantage. Men need to bathe their souls in their peace and quiet as they need to bathe their bodies in pure water. It takes time to be holy. Men can no more be holy without quiet hours of exposing themselves to the influence of the Divine Spirit than an apple can get mellow without weeks of hanging in the sun. You may be able to keep honest and industrious and faithful by being everlastingly on the hop, skip, and jump, but holy (calm, serene, tranquil, at rest in moral equilibrium) you will never be without your hours and days of meditation and worship. Men are not polished into holiness by being eternally rolled along the shore of the ocean of life, like pebbles. Don’t try to keep Sunday holy, but your self.’

Verse 12
REVERENCE FOR PARENTS
‘Honour thy father and thy mother.’

Exodus 20:12
I. Consider various ways in which a man may honour his father and mother: (1) by doing his best in the way of self-improvement; (2) by habits of care and frugality; (3) by keeping himself in soberness, temperance, and chastity.

II. Honour to parents is only the principal and most important application of a general principle. The Apostle bids us honour all men, and again, ‘In lowliness of mind let each esteem other better than themselves.’

III. From the conception of love due to father and mother, we rise to the conception of the love due to God. When God calls Himself our Father, the clouds which conceal Him from our sight seem to break and vanish, and we feel that we can love and honour Him. Above all, we can recognise Him as the Father of our Lord Jesus Christ, who in Him, and through His incarnation, has adopted us into the highest condition of sonship, and made us heirs with Him of eternal life.

—Bishop Harvey Goodwin.

SECOND OUTLINE

I. The Israelite, when he came into the land which the Lord God gave him, may have found many temptations not to honour his father and mother; and unless he believed that God knew what was good for him and for all men, and was commanding the thing that was right and true, and unless he believed that God would give him strength to obey that which He commanded, he would yield continually to his evil nature. But the words would be fulfilled to him. His days would be long in the land which the Lord his God gave him.

II. We too have the land for our inheritance. Our fathers and mothers belonged to it, as their fathers and mothers did, and while we reverence them, every one of us may feel that his days are indeed very long in this country. Yes, for they are not bounded by our birth, or by our death either. The country had people in it who belonged to us before we came into it; it will have those belonging to us when we have gone out of it. It is the Lord God who is, and was, and is to come, who has watched over our family, and will watch over those who shall come hereafter.

III. Count this commandment which God gives thee to be thy life. So out of the earthly honour there will spring one that is eternal. The vision of the perfect Father, the joy and blessedness of being His child, will dawn upon thee more and more, and with the higher blessing there will come a greater enjoyment and appreciation of the lower.

Rev. F. D. Maurice.

Illustration
(1) ‘The Commandment bears the impress of the antique mode of thought in another respect, in that what it enjoins is neither obedience nor love, but “honour.” On the one hand, mere obedience to parental precepts would not suffice; but, on the other, the modern tendency to slur over the idea of parental authority, and melt all other filial duties into that of affection, is entirely alien from the spirit of the Old Testament. “If I be a father, where is mine honour?” says God through the last of the prophets. The Romans made much of the patria potestas, the parental authority, and the Jewish father was to “command his household after him.” The relation seems austere and cold to us, but it would be all the better for many an English household if modern fathers commanded, and children obeyed, a good deal more.’

(2) ‘There is a saloon-keeper in Cincinnati who dwells in a beautiful house, while his old father and mother live in a hovel. Some one asked him why he did not help them. “Help them!” he answered hotly. “Why should I help them?” “Why? Why?” exclaimed the gentleman in surprise. “Because they are your parents, and brought you into the world.” “But I didn’t ask them to bring me. I am under no obligation to them for it. Life is no blessing in itself. They didn’t consult me!” he replied. Now I want to ask any one who does not believe that life is a gift of God, and is (in its potentiality) a good, how is he going to get around the saloon-keeper’s argument? I cannot help thinking that it is into just that awful selfishness that atheism, and perhaps even agnosticism, will land men. Either life is a blessing, and the gift of a loving God, or else it is of no value in itself, and a man has a perfect right to neglect, and even curse, the beings who brought him into it without his consent. On this supposition, what becomes of civilisation? Does anybody believe that civilisation could be perpetuated on the creed of the saloon-keeper? Reverence for children (and childhood) and for parents (and old age) are the two rails on which the car of civilisation runs, and you will ditch it if you take up either one.’
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Verse 5
THE PREVAILING MOTIVE
‘The servant shall plainly say, I love my Master … I will not go out free.’

Exodus 21:5
John Wesley said truly that slavery is the sum of all the villainies. And yet servitude in an old Hebrew household must often have been a very happy experience. You recollect the picture of it, painted in this chapter. The seventh year, the year of release, has come. The serf may go out from bondage to freedom, but he protests with all the strength of his nature that he does not intend to do so; he means to serve his master to the end of his life. And the master, in token of this perpetual attachment of the slave to the home, nails his bondsman’s ear to the door-post. That is a window opened for you and me into the generosity and kindliness that must have been the rule in many a Jewish homestead. Is it not a parable of spiritual experience?… You love your Master. You cannot imagine a mode of life more joyous and free. What are some of the chains that bind you to the Lord Jesus Christ?

I. There is the Chain of Gratitude. Yours is the love of men and women for a Master who has paid, at the cost of His own life the ten thousand talents of your debt. You know where you met Him first. It was at the place, somewhat ascending, where stands a cross, and where, a little below the cross, there is a sepulchre. It was there He cast His spell about you. It was there you entered His household, and, because you entered it there, you intend to remain in it for ever.

II. There is another chain, the Chain of Reverent Admiration. You love your Master because He is the peerless Master, and, therefore, you will not go out free from His house. Where shall we find His like? If we leave His service, there is no other Prince or King who may be compared with Him; none so tender, none so wise, none so pure and spotless. The best rule for life is the rule that is embodied in a life. That is what Jesus Christ has given us. He goes in front of us along the road we are to walk. He has left us ‘an example, that we should follow His steps.’

III. The third chain is the Chain of Sympathy. We love our Master because we are devoted to the same purposes as those for which He lives. For the labour of Jesus Christ is not finished, now that He has gone into the heavenly places. What is His sorrow to-day? It is the sorrow that men and women and children should be ignorant of Him. What is His labour? It is the labour, by this agency and that other, to make them acquainted with His grace. What is His joy? It is the joy of seeing them gathered, from the east and west and south and north, within that city whose walls are Salvation and whose gates are Praise. And the same sorrow animates us, and the same labour prompts us to put forth our energies, and the same joy fills us with gladness.

IV. The final chain, the most marvellous in some respects of any, is the Chain of Union. We love our Master, we will not go out free, because the very life of our Master is throbbing and pulsating within ourselves. We are in the region of mysticism now, but it is the most glorious and most blessed mysticism. We do not simply listen to the teaching of Christ, as to a prophet, and go away and seek in our own wisdom and strength to translate this teaching into our life and work. There is something far better than that. Christ comes into us and abides in us. We begin to think the thoughts of Christ, because He is in our innermost soul. ‘Abide in Me, and I in you.’ Let me count it my pride and joy to be a bond-slave of the Lord! Not for six years shall my service be, and a glad release on the seventh; but gladly for all years, and release to be counted the most terrible of disasters. My ear to Thy door post, O Thou Most High!

Illustration
(1) ‘My Lord hath met my longing

With word of golden tone,

That I shall serve for ever

Himself, Himself alone.

“Shall serve Him,”—and “for ever!”

Oh hope most sure, most fair!

The perfect love outpouring,

In perfect service there!’

(2) ‘I cannot leave my Master;

His love has pierced my heart;

He binds me to Himself with love;

He will not let me part.

I love, I love my Master:

To Him alone I cling,

For there is none like Jesus,

My Saviour, Friend, and King.

I love, I love my Master:

I will not go out free!

He says His saints shall serve Him,

And that my heaven shall be.’

22 Chapter 22 

Verse 23
SUNDRY LAWS FOR ISRAEL
‘If thou … Thou shalt not … Ye shall.’

Exodus 22:23; Exodus 22:28; Exodus 22:31
I. Restitution is one of the prime thoughts in this Lesson.—Alas that this is far from being recognised by us Christians as it should be! But it is the first sign of a genuine work of grace. It is not enough to confess to God: we must also confess and make restitution to man. Men are very often kept from peace and trust, by their memory of some wrong, which they have not made right. But no amount of religious observance will compensate for the failure to adjust, so far as possible, the wrong-doing of the past. We must, of course, avoid becoming morbidly and nervously scrupulous. All this is unhealthy. There must be definite dealing with definite acts of wrong.

II. Mercy also shines in many of these enactments.—God says, ‘For I am gracious’: that was a reason and a motive why they should be tender and gentle in their dealings with strangers; the defenceless; and the poor. Infraction of these commands was severely alluded to in after-days (Amos 2:6-8). We must not forget that God now demands of us that similar mercy be shown towards the weak and poor; as is enjoined in this chapter: and in this matter faithfulness greatly commends His children to Him.

III. God’s nearness is taught.—He hears any cry that is raised, and He comes nigh to avenge the cause of the poor. He was the invisible King of Israel, who beheld each of His subjects with searching and minute inspection, judging the evil and the good, and interposing on the behalf of those who could not help themselves. This is the meaning of a Theocracy.

IV. Holiness was God’s prime requirement.—Here first is the demand, ‘Ye shall be holy men,’ which was destined to ring throughout the remaining books of Moses, and is the appeal of all Scripture. Holiness means separation from and to. When we yield ourselves only to God, we are weaned from, and lose our taste for, the things which once fascinated us.

The whole Lesson is full of sweet and profitable reading. Many of the laws breathe the spirit of the New Testament. Do we not sometimes raise and receive false reports, and circulate them? Are we not all influenced by the opinions and actions of the multitude? Do we exert ourselves to help those whom we hate, in their conflict with difficulties? Are we always careful to keep our hands free of anything false, or bribes? Do we never take advantage of those who may not be as well acquainted with our methods or language? Sometimes professing Christians take undue advantage of foreigners. Do we think enough of the poor, and of the rest required by our servants and animals?

Illustration
(1) ‘Let us watch our speech, so that we take away no man’s character by false accusation. Let us dare to stand for truth, though we stand alone. Let us make ourselves act charitably and generously, though it be toward the man who hates us, our rival and opponent. God will avenge us if we are wronged. We need not fret ourselves in any wise to do evil. Let us hold the balance evenly, giving to men their dues, irrespective of fear or favour. Side by side with this we must cultivate the spirit of mercy and of rest.’

(2) ‘It is most interesting to read these regulations which teach so clearly the lines on which we must proceed. Professing Christians do not always live up to them. Side by side with this stringency against sin, what tenderness is there toward the stranger, the widow, the fatherless, the poor! These enactments are still in force, and full often calamities of a literal and temporal kind overtake those who are oblivious to them. If any such oppressed ones read these words, let them be comforted by the assurance that when they cry God will hear, because He is gracious. This mercifulness extended to the relationship between the animals and their young. Maternal tenderness was to have some response from its young. Oh to be holy men, feeding on the Lamb and the Manna, and turning from all unclean food!’

Verse 28
SUNDRY LAWS FOR ISRAEL
‘If thou … Thou shalt not … Ye shall.’

Exodus 22:23; Exodus 22:28; Exodus 22:31
I. Restitution is one of the prime thoughts in this Lesson.—Alas that this is far from being recognised by us Christians as it should be! But it is the first sign of a genuine work of grace. It is not enough to confess to God: we must also confess and make restitution to man. Men are very often kept from peace and trust, by their memory of some wrong, which they have not made right. But no amount of religious observance will compensate for the failure to adjust, so far as possible, the wrong-doing of the past. We must, of course, avoid becoming morbidly and nervously scrupulous. All this is unhealthy. There must be definite dealing with definite acts of wrong.

II. Mercy also shines in many of these enactments.—God says, ‘For I am gracious’: that was a reason and a motive why they should be tender and gentle in their dealings with strangers; the defenceless; and the poor. Infraction of these commands was severely alluded to in after-days (Amos 2:6-8). We must not forget that God now demands of us that similar mercy be shown towards the weak and poor; as is enjoined in this chapter: and in this matter faithfulness greatly commends His children to Him.

III. God’s nearness is taught.—He hears any cry that is raised, and He comes nigh to avenge the cause of the poor. He was the invisible King of Israel, who beheld each of His subjects with searching and minute inspection, judging the evil and the good, and interposing on the behalf of those who could not help themselves. This is the meaning of a Theocracy.

IV. Holiness was God’s prime requirement.—Here first is the demand, ‘Ye shall be holy men,’ which was destined to ring throughout the remaining books of Moses, and is the appeal of all Scripture. Holiness means separation from and to. When we yield ourselves only to God, we are weaned from, and lose our taste for, the things which once fascinated us.

The whole Lesson is full of sweet and profitable reading. Many of the laws breathe the spirit of the New Testament. Do we not sometimes raise and receive false reports, and circulate them? Are we not all influenced by the opinions and actions of the multitude? Do we exert ourselves to help those whom we hate, in their conflict with difficulties? Are we always careful to keep our hands free of anything false, or bribes? Do we never take advantage of those who may not be as well acquainted with our methods or language? Sometimes professing Christians take undue advantage of foreigners. Do we think enough of the poor, and of the rest required by our servants and animals?

Illustration
(1) ‘Let us watch our speech, so that we take away no man’s character by false accusation. Let us dare to stand for truth, though we stand alone. Let us make ourselves act charitably and generously, though it be toward the man who hates us, our rival and opponent. God will avenge us if we are wronged. We need not fret ourselves in any wise to do evil. Let us hold the balance evenly, giving to men their dues, irrespective of fear or favour. Side by side with this we must cultivate the spirit of mercy and of rest.’

(2) ‘It is most interesting to read these regulations which teach so clearly the lines on which we must proceed. Professing Christians do not always live up to them. Side by side with this stringency against sin, what tenderness is there toward the stranger, the widow, the fatherless, the poor! These enactments are still in force, and full often calamities of a literal and temporal kind overtake those who are oblivious to them. If any such oppressed ones read these words, let them be comforted by the assurance that when they cry God will hear, because He is gracious. This mercifulness extended to the relationship between the animals and their young. Maternal tenderness was to have some response from its young. Oh to be holy men, feeding on the Lamb and the Manna, and turning from all unclean food!’

Verse 31
SUNDRY LAWS FOR ISRAEL
‘If thou … Thou shalt not … Ye shall.’

Exodus 22:23; Exodus 22:28; Exodus 22:31
I. Restitution is one of the prime thoughts in this Lesson.—Alas that this is far from being recognised by us Christians as it should be! But it is the first sign of a genuine work of grace. It is not enough to confess to God: we must also confess and make restitution to man. Men are very often kept from peace and trust, by their memory of some wrong, which they have not made right. But no amount of religious observance will compensate for the failure to adjust, so far as possible, the wrong-doing of the past. We must, of course, avoid becoming morbidly and nervously scrupulous. All this is unhealthy. There must be definite dealing with definite acts of wrong.

II. Mercy also shines in many of these enactments.—God says, ‘For I am gracious’: that was a reason and a motive why they should be tender and gentle in their dealings with strangers; the defenceless; and the poor. Infraction of these commands was severely alluded to in after-days (Amos 2:6-8). We must not forget that God now demands of us that similar mercy be shown towards the weak and poor; as is enjoined in this chapter: and in this matter faithfulness greatly commends His children to Him.

III. God’s nearness is taught.—He hears any cry that is raised, and He comes nigh to avenge the cause of the poor. He was the invisible King of Israel, who beheld each of His subjects with searching and minute inspection, judging the evil and the good, and interposing on the behalf of those who could not help themselves. This is the meaning of a Theocracy.

IV. Holiness was God’s prime requirement.—Here first is the demand, ‘Ye shall be holy men,’ which was destined to ring throughout the remaining books of Moses, and is the appeal of all Scripture. Holiness means separation from and to. When we yield ourselves only to God, we are weaned from, and lose our taste for, the things which once fascinated us.

The whole Lesson is full of sweet and profitable reading. Many of the laws breathe the spirit of the New Testament. Do we not sometimes raise and receive false reports, and circulate them? Are we not all influenced by the opinions and actions of the multitude? Do we exert ourselves to help those whom we hate, in their conflict with difficulties? Are we always careful to keep our hands free of anything false, or bribes? Do we never take advantage of those who may not be as well acquainted with our methods or language? Sometimes professing Christians take undue advantage of foreigners. Do we think enough of the poor, and of the rest required by our servants and animals?

Illustration
(1) ‘Let us watch our speech, so that we take away no man’s character by false accusation. Let us dare to stand for truth, though we stand alone. Let us make ourselves act charitably and generously, though it be toward the man who hates us, our rival and opponent. God will avenge us if we are wronged. We need not fret ourselves in any wise to do evil. Let us hold the balance evenly, giving to men their dues, irrespective of fear or favour. Side by side with this we must cultivate the spirit of mercy and of rest.’

(2) ‘It is most interesting to read these regulations which teach so clearly the lines on which we must proceed. Professing Christians do not always live up to them. Side by side with this stringency against sin, what tenderness is there toward the stranger, the widow, the fatherless, the poor! These enactments are still in force, and full often calamities of a literal and temporal kind overtake those who are oblivious to them. If any such oppressed ones read these words, let them be comforted by the assurance that when they cry God will hear, because He is gracious. This mercifulness extended to the relationship between the animals and their young. Maternal tenderness was to have some response from its young. Oh to be holy men, feeding on the Lamb and the Manna, and turning from all unclean food!’
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Verse 14
THREE TIMES A YEAR
‘Three times thou shalt keep a feast unto Me in the year.’

Exodus 23:14
I. Thanksgiving and thankoffering, systematically cultivated by Divine ordinances.—‘Three times in the year all thy males shall appear before the Lord God.’ Why? To remember God’s goodness, to give thanks to His name, and to offer gifts. Each of these meetings was to be a National Thanksgiving, (a) ‘The Feast of Unleavened Bread,’ or Passover, was designed to keep the Exodus in perpetual remembrance; exactly as the Lord’s Supper keeps Calvary ever in view. (b) ‘The Feast of Harvest,’ or the Feast of Weeks, or Pentecost, stood at the beginning of harvest, and was meant to awaken gratitude for earth’s wealth then breaking forth upon them, (c) ‘The Feast of Ingathering’—or Tabernacles—at the end of the harvest. It was the Harvest Thanksgiving of the entire nation. But remembrance and song, gladness and stately worship, were not enough. Gifts, generous and costly, were necessary to the deeper reality, the purer joy, the nobler worship. The great, glad Giver longed for His people to be like himself; so thanksgiving was ever linked with thankoffering.

II. Hence the great law common to each of these thanksgiving festivals:—‘None shall appear before Me empty.’ Review these facts, and see what pains the Lord took to train His people in the habit of remembrance, thanksgiving, and thankoffering.

Illustration
‘In each life there should be the constant commemoration of the Passover of Calvary; of Jesus Christ’s resurrection, the first-fruits of the resurrection of the dead; and of the advent of the Holy Spirit at Pentecost. It is also a good motto to give the first-fruits of everything to God. Oh! that blessed Angel of the Covenant, who ever goes in front of us to keep us, to bring us whither God would have us be, and to be an adversary to our foes: let us not grieve Him. Reverently appropriate these blessed privileges that follow on obedience. Deliverance from our inbred Canaanites, the blessing of God on food and water, the absence of sickness, the flight of foes, the extended cost. Shall not we claim these by our obedient faith?’
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Verse 18
WITH GOD FOR FORTY DAYS
‘And Moses went into the midst of the cloud, and gat him up into the mount: and Moses was in the mount forty days and forty nights.’

Exodus 24:18
Again the people in the strength of their own resolution promise obedience. How little they knew themselves! Only those who are indwelt and possessed by the Holy Spirit can do what they promise. The covenant into which they entered with God was, however, ratified by the blood of victims slain beneath the mount. Yet, notwithstanding all, that covenant was destined to be broken and to be set aside, being superseded by a better, which does not depend on our obedience at all, but on the obedience of our Representative and Surety. The ‘new covenant, which is ordered in all things and sure!’ We, too, may ‘behold the glory of God,’ and may ‘eat and drink.’ There need be no discomposure or agitation in our proximity to Him. And well would it be if all our eating and drinking were carried on beneath the deep impression of His nearness. But there are circles within circles. Outside, the people; then the elders; then Joshua; but closest to God, in the very heart of the burning glory, Moses, the Man of God, the faithful servant.

The great fact that stands out in the text is that Moses spent forty days in solitary communion with God.

I. What is it to be alone with God?—(1) In order to be alone with God, we must do as Moses did—we must first get up high enough. Like him, we must go to the mount. If we reach the right standing-point, the converse with God is sure and easy. (2) We must not expect to be always there. Moses went twice, Elijah went once, Peter and James and John only once. (3) Solitude with God is the very opposite of being solitary. To make it there must be two things: we must be alone with God, and God must be alone with us.

II. What are we to do when we are alone with God?—(1) We must be still, hush the mind, and listen for voices. (2) We should cultivate a simple and silent prostration of heart before the majesty and beauty of Deity. (3) We may form plans on the mount, or lay out the plans we have formed already. (4) We may go near to God at such times and hold communion with him, not familiarly, but lovingly and tenderly.

—Rev. James Vaughan.

Illustration
‘“Blessed are the pure in heart, for they shall see God.” That is what we want in order to see God—a clean heart. And what joy there is in the vision! “They saw God,” says our Lesson, “and did eat and drink.” They found satisfaction and joy in feeling near to God. And so there is no happiness like that of knowing God as our Friend and Father, and living close to Him. Two little fellows travelled hundreds of miles in Australia just to catch a glimpse of the Prince and Princess of Wales when they visited Sydney. Let us ask for the clean heart that we may know God better and love him better and live nearer to Him every day. That is the true secret of happiness—not wealth, not pleasure, but God. “In Thy presence is fulness of joy.”’
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Verse 22
THE TENT OF MEETING
‘There I will meet with thee.’

Exodus 25:22
All the time that the history of the Jews was going on, the mercy-seat and the cherubim that covered it were still witnessing to the children of Israel that God was in the midst of them. So the words, ‘There I will meet with thee,’ stood from generation to generation.

I. The New Testament, like the Old, is written to explain these words.—The New Testament declares that He for whose appearance the Jewish worshippers longed has appeared. The New Testament tells us that in His Son God has met men and has reconciled them unto Himself. The lessons of the New Testament take up all the words and lessons of the Old Testament, all that is written about the cherubim and the mercy-seat. They say, ‘All this is now, not for Israelites, but for men, for men in the farthest ends of the earth.’ If you turn to the last book of the Bible, you will find the Book of Genesis appearing again there, a nobler tree of life than that of the garden of Eden, which is not guarded by angels, but the fruit of which all are invited to taste. You will find the Book of Exodus again there. You will hear of the tabernacle of God being with men, and of His dwelling with them and being their God. You will find some of the latest words in the book those which have gone through the whole of it,—‘Worship God.’

II. Worship means that God is meeting us and drawing us to Himself, that He has sent His Spirit into the world and established His Church in the world for the very purpose of bringing all to Him. This is the message that the Bible has brought to men in past ages; this is the message that it brings to them now.

Rev. F. D. Maurice.

Illustration
(1) ‘God has established a Way by which the humblest and least worthy may draw near and consult Him at all times. The study of the Ark, the Mercy-seat, the Cherubim, the Holy of Holies, and the means by which approach could be made to the hidden Presence, will help us to comprehend something of the blessed offices of our great High-Priest, and of the wonders of that “new and living Way” by which we have “boldness to enter into the holiest by the blood of Jesus.” The symbolism of each detail should, therefore, be studied with care.’

(2) ‘The Israelites were not yet ready for the full revelation of the “boldness and access” to God which was made possible through Jesus Christ. But that access was symbolised and foreshadowed.’

(3) ‘What care, what minute accuracy, appears in every line of this specification! Nothing is left to chance. More space is given to it than to the story of creation; and surely we can detect the Mind that wrought in the creation of the heavens and the earth; the same order, precision, close attention to detail, and love of beauty. Moses was but the executor of the Divine Will, the mechanic working according to the pattern of the Divine Draughtsman.

Probably there are other plans, of which this is a specimen, in the execution of which we are deeply implicated. The plan of our life, the plan of our work in the world, the plan of the Church, these also are delineated with unfaltering accuracy; and it is in proportion as we conform to them with minute obedience, that we can count on the Divine indwelling. Is it for a moment credible that God would have indwelt the Hebrew Tabernacle, if Moses had presumptuously departed from the Divine pattern? When the structure stood complete, would not the Shekinah have been missing? Must not Moses have been compelled to cancel his modifications, and revert to God’s perfect scheme, as the condition of His advent? Here we may stay and ponder our own life-story!’
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Verse 2
PRIESTLY ROBES
‘And thou shalt make holy garments for Aaron thy brother for glory and for beauty.’

Exodus 28:2
I. The garments peculiar to the high-priest were four: the ephod, with its ‘curious girdle,’ the breastplate, the robe of the ephod, and the mitre.

I. The garments were made of linen, typical of the human nature which Christ wears still in His glorified state.

II. They were carefully fastened together, signifying the complete unity which there is in all Christ’s work for His people.

III. They were robes, not of war, but of peace, indicating that our Saviour’s warfare is accomplished, and that He is now set down in the calm and quiet of His holy, peaceful functions.

IV. The robe of the ephod represents the perfect robe of the obedience of the Lord Jesus Christ.

V. Aaron bearing the names of the people before the Lord on his ephod is a picture of Christ bearing the names of His people in holy remembrance before God.

VI. The breastplate teaches that Christ not only bears His people on His shoulders for strength, but lays them separately on His heart for love.
VII. The high-priest wore a mitre with this inscription graven upon it, ‘Holiness to the Lord.’ Jesus Christ, in His very character and being, as our Representative, is standing before God, and emblazoned upon His front is His own proper title: ‘Holiness to the Lord.’ Not for Himself—He needs it not—but for us! He bears the iniquity of our holy things. For us the golden letters run ‘for glory and for beauty’ upon the mitre of Jesus.

Illustrations
(1) ‘The shoulders are the place of strength, so that as our great High Priest goes in, He bears our names, representing us, one by one, on the place of strength; and there they are borne up and carried, there we typically dwell between His shoulders, there we are carried all day long, and there is the assurance of perfect supply in our most utter weakness. So that, like Paul, when we see our names there we may glory in our weakness, because it will only show forth the perfection of His strength.’

(2) ‘The holiness of the raiment implies that separation to office can be expressed by official robes in the Church as well as in the State: and their glory and beauty show that God, who has clothed His creation with splendour and with loveliness, does not dissever religious feeling from artistic expression.’

Verse 36
THE PRIESTLY MITRE
‘And thou shalt make a plate of pure gold, and grave upon it, like the engravings of a signet, Holiness to the Lord.’

Exodus 28:36
This plate of pure gold was fastened by blue lace to the mitre, or turban, or tiara, or linen which was upon the head of the high-priest. With the plate of pure gold upon his forehead, he went in before God to present the inscription graven there like the engraving of a signet, ‘Holiness to the Lord,’ to take away the iniquity of the holy things of Israel and to make those holy things, purged from their iniquity, acceptable to God. Consider the subject of holiness.

I. The word is used in three senses in the Bible.—(1) Sometimes the word ‘holy’ means that which is set apart, consecrated. In that sense the vessels of the Temple were holy. (2) Sometimes the word signifies the indwelling of the Spirit, with His gradually sanctifying processes. In this sense the Church is holy. (3) There is a still higher sense in which man is perfectly holy. Christ perfects them that are sanctified.

II. The true definition of holiness is the likeness of God.—But we cannot conceive of the likeness of God but through a medium, and that medium must be the Lord Jesus Christ. Whatever traits we find characterising the life of Jesus, these make up holiness. (1) The life of Christ was a separate life. (2) He always carried about an inner sanctuary in His own soul. (3) The life of Christ had a subdued tone. (4) It was a life consecrated to an object. (5) It was a life of praise.

III. Look upon holiness as an end to be obtained.—Do not seek holiness as a means to happiness, but happiness as a means to holiness. Be more careful about the holiness of little things than of great things.

Rev. Jas. Vaughan.

Illustration
‘Josephus tells us that the head-dress of the high-priest was “not a conical cap, but a sort of crown, made of thick linen swathes” (Ant. Jud., 3. 7, § 3). It was, in fact, a kind of turban. The colour was white, and the only ornament on it was the “plate of pure gold,” with its blue ribbon or fillet. This plate was placed in front over the forehead, was made probably of burnished gold. It had engraved on it the inscription “Holiness to the Lord.” That golden plate was a type of the essential holiness of the Lord Jesus Christ. His was a life of holy separation to God. Throughout the whole of His lowly course, holiness to Jehovah was the ruling purpose of His mind. And it is written, “It shall be always upon his forehead, that they may be accepted before the Lord.” This shows us where we stand in God’s sight. It shows us how and why we are accepted. Not because of any holiness imparted to us—not in virtue of what we are—or have become by Divine grace, but because of what He is. We are represented by Him. His holiness is ours. He is “always” in the presence of God for us. Are we ever tempted to think that because of fluctuating feelings and harassing doubts we are no longer acceptable to God? Let us remember that it is never because of anything in us that we are accepted at all. The measure of our acceptance is what Christ is to God; and that remains ever the same in spite of the ups and downs of our spiritual condition. He is there before the throne, that we who are here on earth may be accepted of God in Him.’
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Verse 42
A CONTINUAL BURNT-OFFERING
‘A continual burnt offering throughout your generations.’

Exodus 29:42
I. The Burnt-offering typified Christ, not as the Sin-bearer, as in the Sin and Trespass offerings, but as the Perfectly Obedient One. Here is Human Nature glorified in its absolute devotion to the Father, in its sustained, and all-absorbing, enthusiasm for His will.

II. It was made the Ground of Acceptance—‘He shall offer it that he may be accepted before the Lord.’ (Leviticus 1:3, R.V.) The offerer was represented in his offering, being accepted, or rejected, in its acceptance or rejection. The Great Offerer, Jesus, standing as our Representative, the Second Adam, offered His obedience. It was accepted, and in that acceptance He was accepted, and we in Him. Henceforth, and for ever, the believer stands ‘accepted in the Beloved.’

III. It was wholly consumed. (a) All was burnt, and in this it differed from all the other offerings. (b) The fire that consumed it fell from Heaven—striking symbol of that only source of true zeal for God, the Holy Ghost, ‘the Spirit of burning.’ This is made clear by Hebrews 9:14 :—‘Who, through the Eternal Spirit, offered Himself without spot to God.’

IV. Unlike the Sin and Trespass offerings, it was ‘for a Sweet Savour … unto the Lord.’ This teaches God’s unending delight in the obedience of Jesus. It is His satisfaction that is emphasised. In the case of the other oblations, man partook in part, or whole; but here all is given to God, none to the priests. In Leviticus 21:6; Leviticus 21:8; Leviticus 21:17; Leviticus 21:21-22, it is spoken of repeatedly as ‘the bread of God.’ It is most eloquent, therefore, of God’s joy in His Perfect Servant, His Well-beloved Son.

Illustration
(1) ‘This burnt-offering is the whole-offering, signifying that the life all goes up in self-surrender to Jehovah; hence also this will be responded to by a complete self-communication of Jehovah, a revelation of His glory, this itself having been in fact the cause of Israel’s self-surrender or holiness.’

(2) ‘Every day began and closed with the burnt-offering of a lamb of the first year, along with a meal-offering of fine flour and oil and a drink-offering of wine. This would be a sweet savour unto God, not after the carnal fashion in which sceptics have interpreted the words, but in the same sense in which the wicked are a smoke in His nostrils from a continually burning fire.’

30 Chapter 30 

Verses 6-10
THE ALTAR OF INCENSE
‘And thou shalt put it [the altar of incense] before the vail that is by the ark of the testimony,’ etc.

Exodus 30:6-10
The altar of incense was made of acacia wood, and stood about a yard high and eighteen inches square. Incense was burnt upon it every morning and evening, and it was used for this purpose only. The altar and incense were symbolic—

I. Of the prayers of God’s people.—(1) In prayer we speak to God and tell Him the thoughts of our minds, the feelings of our hearts, the desires of our spirits. The incense smoke ascended, arrow-like, in a straight and most direct column to heaven. Our prayers ascend immediately and in the directest way to the heart and ear of God. (2) In prayer we stand very near God. The altar of incense was placed ‘before the mercy-seat.’ (3) The pleasant odour of the incense is symbolic of the acceptableness of prayer.

II. Of intelligent, unceasing, and reverent prayer.—(1) The burning of incense is intelligent prayer. It took place in the light, and our prayers should be presented to God intelligently. (2) Unceasing prayer. It was a perpetual incense before the Lord. (3) Reverent prayer. ‘Ye shall burn no strange incense thereon; it is most holy unto the Lord.’

III. Of prayer offered in Christ’s name.—Aaron sprinkled the golden horns with the blood of atonement. This act is typical of the offering of prayer in the name of Christ.

IV. Of the power of prayer.—The horns of the altar symbolise power. ‘The effectual fervent prayer of a righteous man availeth much.’

Illustration
(1) ‘What a lovely, significant, and instructive symbol of prayer the incense is! That that was the meaning, and was recognised to be the meaning of the incense in the old worship, there are plenty of illustrations in the Old Testament itself. Isaiah 6. contains one of them, where, in the vision of the higher temple, we find that the consequence of the praise, the adoring prayer,—not the supplicatory one,—of the higher seraphim, was, that “at the voice of him that cried the house was filled with smoke.” As if the voice was transubstantiated, so to speak, into the curling spires of the wreathing incense that went up and filled the sanctuary.

And then there is a still distincter proof of it in one of the old psalms. “Let my prayer be set forth before Thee as incense, and the lifting up of my hands as the evening sacrifice.” So that the devouter spirits in these old times apprehended the meaning of the symbolism and felt the beauty of it.’

(2) ‘The very altar of incense needs to have an atonement made for it once in the year throughout their generations with the blood of the sin offering of atonement. The prayer of every heart which knows its own secret will be this:

“Forgive what seemed my sin in me,

What seemed my worth since I began;

For merit lives from man to man,

And not from man, O Lord, to Thee”’

31 Chapter 31 

Verse 12-13
SABBATH KEEPING
‘And the Lord spake unto Moses, saying, Speak thou also unto the children of Israel, saying, Verily My Sabbaths ye shall keep,’ etc.

Exodus 31:12-13
From the moment in which He created man, God required that one day in seven should be consecrated to Himself; and however this requisition may have formed the basis for much that is peculiar in the Jewish economy, the requisition itself must belong to all ages.

I. The Fourth Commandment differs from every other in the Decalogue in that it is not the authoritative publication of a law which might have been ascertained by natural religion. It is a sign, high, clear, and beautiful as the rainbow, that God is not unmindful of this earth, and has made known to it His will, and watches over its history.

II. The keeping of a Sabbath was a sign or symbol by which the Israelites might know what God they worshipped, even a God that could sanctify His worshippers.

III. The Commandment decides the proportion of time that we are to devote to God. After every six days of labour there is to be a solemn rest.

IV. By keeping the Sabbath the Israelites acknowledged Jehovah as Creator, and commemorated their deliverance from Egypt. We do the same in keeping the Christian Sabbath. As amongst the Jews the Sabbath was made to fall on the day of their deliverance from Pharaoh, so amongst the Christians it should fall on the day when their redemption was completed. With the Jews the Sabbath was a sign that their God had vanquished the Egyptians, divided the Red Sea, and led the nation to Canaan; with us it is a sign that our God hath defeated Satan, cleft the waters of death, and opened a way to the heavenly Canaan.

Canon H. Melvill.

Illustration
(1) ‘The rest-day gives us the time to take our bearings, and discover our latitude and longitude; to let the dazzle pass from our eyes, that we may see the eternal forms that rise majestically around our little life. To worship, to think, to pray, to help others, to hold converse with the great past and greater future, these ought to have a place in each Lord’s Day.’

(2) ‘That we now keep the first day rather than the last is in commemoration of the resurrection of the Lord Jesus; and the practice of the Early Church, as evidenced in the Acts and the Epistles, is a certain indication of the Divine sanction for the exchange. Of old, men passed from work to rest, now we go forth from rest to work.’

(3) ‘Let preachers boldly declare that the Fourth Commandment still binds. The pulpit has given an uncertain sound in many places, and it has been given forth that the Fourth Commandment only applied to the Jews. But “the Sabbath was made for man,” Christ said, not for the Jews. We need a great deal more instruction on that point.

“Again, the whole principle of the Sabbath day has been misunderstood. People say that every day ought to be holy to the Lord, and so it should be; but six days a week we glorify God in work, and one day in rest.”’

32 Chapter 32 

Verse 1
SUBSTITUTES FOR GOD
‘Gods which shall go before us.’

Exodus 32:1
We see that the Israelites’ residence in Egypt had familiarised them with the idea of symbols for God, so that there was no strangeness in it, but even a certain attraction in the pomp, and circumstance, and excitement, of idolatrous ceremonial.

I. It must be borne in mind that, at the time of their lapse, they had no Tabernacle, and no religious rites, such as were soon after established. They had nothing of external form and interest to satisfy the desire for a sensuous expression of religion. This desire had been previously met, at least, in part, by the shining of the pillar cloud, as the symbol of Divine presence; and the relation in which they stood to Moses, as the earthly representative of the Will. But for weeks the pillar cloud had not been seen in the sky; it was swallowed up in the great cloud about the summit of the Holy Mount; and the man Moses was, to their thought, certainly lost; it was inconceivable that he was alive, after being all those weeks without food. That awful majesty and glory, which had so alarmed the people that they had drawn back from the Mount, must have burned up Moses; and they felt that they were left to all the perils of the unknown wilderness, with no Divine leader and no Divine signs.

II. The suggestion seemed at first innocent enough.—Cannot we make for ourselves a sign to go before us, something that shall indicate we are Jehovah’s people; some symbol that shall be an earthly reminder of our absent God? It seemed innocent, but it was wholly wrong from the first. It was not indeed a sin against the Divine Unity. No hint is given to us of their intention to abandon the service of Jehovah, and substitute another God for Him. But they sinned against the Divine Spirituality; against their second great truth, ‘God is a Spirit, and therefore no material likeness can be made of Him.” Their sin lay in their pretending to worship a visible symbol of Him whom no symbol could represent.

The suggestion to make a molten figure must have come from some one man, but it could have had no influence if the doubt and fear, and the half-formed wish or some material sign, had not been generally in the thought of the people. Such national movements must be in the heart of the people, if the genius, or the forwardness, of some individual is to waken the movement into activity; and this may be illustrated in the cases of Luther and the Reformation, and John Hampden and the refusal to pay ship money.

III. Once started, the thing went altogether further than was at first intended.—A sort of visible marching sign may have been the first thought; but the figure that came forth of the mould seemed at once to inflame the evil passions of the people; they lost all self-control, and gave themselves up to an excitement which easily degenerated into licentiousness and abominations. The evils—moral evils—into which the people fell illustrate the peril of moral deterioration which lies in having any ‘sense-image, or likeness,’ of the spiritual Jehovah. Animal conceptions of God will tend to cultivate the animal passions; and this was found to be true even of the fine Greek conceptions of the Divine, as represented by the perfect body, the ideal human form. Even that animal conception had in it no power to purify or keep pure. There is no possible basis for a pure morality save the full conception of the spirituality of God; and it was this conception which the Golden Calf imperilled.

Illustration
(1) ‘Aaron did not so much initiate the new policy of image making as he sought to control and direct the popular impulse toward idolatry. Like many another leader since, he argued that it was better to retain control of a movement which his conscience could not altogether approve than to break with the people and so lose all power. By so doing, he at once lost character, and, in the end, the popular respect which he valued so highly.’

(2) ‘There are idols of the heart as well as idols of gold and silver and brass and stone.

My work may be my idol. I take pride in it. I do it faithfully and diligently, never scamping it, never fulfilling it remissly. Mine is the eye, like Antonio Stradivari’s, that “winces at false work and loves the true.” And that is well; but there is a better Lord than this.

My home may be my idol. Wife and children and friends, the familiar threshold and the dear fireside—are they not a “happy clime”? John Stuart Mill said wistfully of her who had been the desire of his eyes, “Her memory is to me a religion.” And that also is well; but it is not the best.

My sin may be my idol. So much do I delight in it, that I will not part with its enchantments and pleasures—not now at least, not for a long season yet. Its glamour bewitches me; its whisper of freedom deceives my heart. As Cleopatra led Antony captive, so my besetting sin enslaves me. But from all idols I turn to the one Lord.’

Verse 24
SHIRKING RESPONSIBILITY
‘So they gave it me; then I cast it into the fire, and there came out this calf.’

Exodus 32:24
I. There never was a speech, more true to one disposition of our human nature than this of Aaron. We are all ready to lay the blame on the furnaces. ‘The fire did it,’ we are all of us ready enough to say, ‘In better times we might have been better, broader men, but now, behold, God put us into the fire, and we came out thus.’

Our age, our society, is what, with this figure taken out of the old story of Exodus, we have been calling it. It is the furnace. Its fire can set, and fix, and fasten what the man puts into it. But, properly speaking, it can create no character. It can make no truly faithful soul a doubter. It never did. It never can.

II. The subtlety and attractiveness of this excuse extends not only to the results which we see coming forth in ourselves; it covers also the fortunes of those for whom we are responsible. Everywhere there is this cowardly casting off of responsibilities upon the dead circumstances around us. It is a very hard treatment of the poor, dumb, helpless world which cannot answer to defend itself. It takes us as we give ourselves to it. It is our minister, fulfilling our commissions for us upon our own souls.

III. There is delusion and self-deception in this excuse. Very rarely indeed does a man excuse himself to other men and yet remain absolutely unexcused in his own eyes. Often the very way to help ourselves most to a result which we have set before ourselves is just to put ourselves into a current which is sweeping on that way, and then lie still, and let the current do the rest, and in all such cases it is so easy to ignore or to forget the first step, and so to say that it is only the drift of the current which is to blame for the dreary shore on which at last our lives are cast up by the stream.

IV. If the world is thus full of the Aaron spirit, where are we to find its cure? Its source is a vague and defective sense of personality. I cannot look for its cure anywhere short of that great assertion of the human personality which is made when a man personally enters into the power of Jesus Christ.

Bp. Phillips Brooks.

Illustration
(1) ‘Of course, in one sense it was true that the calf had come out of the furnace, hut it was also true that Aaron had been the chief agent in its production.

Yet, how true this is to nature! All of us are inclined to lay the blame of anything that we are, upon the furnace. The sensualist excuses himself to his friends, in a moment of repentance, by saying that he is the child of a drunkard, or that his companions are solely accountable. He got into ‘a bad set.’ The plutocrat, who piles up his fortune regardless of the lies or oppression by which it is amassed, when some searching exposure comes, defends himself by saying: ‘It is really not my fault, it is the way in which I was trained.’ The young man who flings away his faith tells us that the whole drift of his college was against orthodox evangelicalism—and asks what else could be expected of him. We lay the blame on our unhappy circumstances, or our companions, almost on God, that He made us as we are.’

(2) ‘In a recent letter, Rev. Donald Fraser sends a description of what he witnessed in Central Africa, which throws a lurid light on this incident. ‘The moon has risen. The sound of boys and girls singing in chorus, and the clapping of hands, tell of the village sport. You turn out to the village square to see the lads and girls at play. They are dancing; but every act is awful in its shamelessness. You go back to your tent bowed with an awful shame, to hide yourself. But from that village and that other the same choruses are rising, and you know that under the clear moon God is seeing wickedness that cannot be named, and there is no blush in those who practise it.’ This is heathenism; and God’s anger against such sights is as hot to-day as it was in Aaron’s time. Only who is to blame to-day?’

33 Chapter 33 

Verse 2
THE GUIDING ANGEL
‘I will send an Angel before thee.’

Exodus 33:2
I. The Angel’s presence refers to Christ, the same who is elsewhere called the ‘Angel of the covenant.’

II. The presence of God in Christ showed itself in the desert by the pillar and cloud in which it tabernacled, and also by the shechinah, which, as it hung over the sacred tent, testified to God’s faithfulness and glory.

III. Note the imperatives of God’s futures. No uncertainty shall harbour here; it comes in the infallibility of a prophecy and the sovereignty of a fiat: ‘My presence shall go with thee.’ It is personal, intimate, minute, appropriate.

IV. The presence of God brings rest. There is (1) a rest by God, when a justified soul rests through the blood of Jesus from the torment of its fear; (2) a rest on God, when the sanctified spirit reposes on the bosom of the promises; and (3) a rest with God, when the battle of life is over, and the victor-saint lays down his armour.

—Rev. Jas. Vaughan.

Illustration
(1) ‘Not for one second since you accepted Christ has He been away from you. In every perplexity you can turn to Him for a solution—in every difficulty for help. To me that is one of the sweetest thoughts between the covers of this Bible.’

(2) ‘Are there not times with many of us when we have reason to fear that, in consequence of some sad failure or sin on our part, the Lord may be obliged to withdraw the conscious enjoyment of His love? A chill fear lays its icy hand upon the strings of our heart, and almost petrifies it into silence. Supposing He should be compelled to leave me to myself, to withdraw His tender mercies, to shut up His compassions? Supposing that I should be like a sledge abandoned in Arctic snows, or a ship abandoned by its crew in mid-ocean? Supposing that the fate of Saul should be mine, and that of me God should say, It repenteth me that I have made him king? Such thoughts quicken the pace of the soul as it goes to His footstool.’

(3) ‘Walk with God, and you will have “rest.” You will be undertaken for on every side; your strength will be a munition of rocks,—your counsellor, Jesus,—your life, “hid with Christ in God.” No more room for anxious thought; the pillar and the cloud, the water and the bread, the secret voices and the clear manifestations, the Great High Priest in all His offices, and the real shechinah, are yours. Very restingly will you go,—leaning on the arm which is underneath you,—as you “go up from the wilderness,”—the “presence” growing brighter, and the rest nearer, every step,—till the “presence” is the visible God, and the “rest” is heaven.

Verse 14
A NEW YEAR’S PROMISE
‘My presence shall go with thee, and I will give thee rest.’

Exodus 33:14
To-day we stand at the parting of the ways, the old year behind us, the new year before us.

I. The call to service.—To-day there is a call to consecrate again ourselves and our time to the service of Almighty God: as this new year stretches before us all uncertain in its issue, to step out, upheld by the great resolve that by God’s help our feet shall be set upon a higher ridge than before, that we shall go across a battlefield where we shall not always be the vanquished, that our lives shall have less of self in them and more of God, that we will cast away some garment that impedes our every step and rise and come to Jesus, that we will take the wider views, look for larger horizons. Dim and misty and all uncertain lies before us this coming year. You and I may perhaps think we can see some part of our probable life, some part of our journey; but how indistinct it is! As you and I have sat upon some hill in the early morning, and have seen all the country covered with a mist, here and there perhaps some hill top or mountain standing out, so lies our life before us to-day. But read these words of the text into that life, and they will intershine it, will irradiate it and make it to glow with the purpose and the power of our God.

But our hearts sink down sometimes, brethren, do they not? Yet the uneasiness that comes to us, however sad, however terrible, is to be welcomed if it brings us to the feet of our Christ again in penitence and in contrition, if for us those awful words are never spoken which once were spoken, telling of the utter alienation of God from the soul, ‘Ephraim is joined to idols: let him alone.’ That God may not let us alone we may pray, that we may have no peace until we have put away all conscious sin before the feet of Jesus Christ Our Lord, till we resolve that we will enter into this new year free, freemen, taking as our motto the words of our text: ‘My presence shall go with thee, and I will give thee rest.’

II. Freedom in service.—Freedom is a necessity if we would enter into the meaning of the words of our text. Freedom is not licence to live to self, but power to live to God. And how is the presence here spoken of manifested but through love? What are the desires that we are conscious of from time to time, desires for something better, something purer, something higher than we ourselves ever yet attained to—what are these but God bending down to the soul to draw it up to Him, and the soul reaching up to God that it may answer to that attraction? In order that I may be able to render the free service of love, God has given me the power of refusing His love, and of refusing His service, in order that my service which is evoked by the love of God may be the service of a free and willing man. So through the love of God raising in us an echo, the returning love of our soul, there comes the free service that we would render to God. In the family life and in the life of the family of God, first there comes the love, and then the love issues into the desire of obedience or of service on the part of the members of the family, and so that love of God that evokes my love in willing service is to me an abiding proof of the presence in me of One Who not only attracts but upholds, supports, uplifts me. And then there comes that mysterious guiding of the hand of God of which we must be conscious from time to time in our lives. Looking back, we can see that there has been something mysterious from time to time that has shaped and guided our life, and we recognise the finger-marks of God upon the life.

III. The promised rest.—And the rest that is promised, what are we to understand by that?

(a) Partakes of God’s Character.—If it is to come from God it is clear that it must partake of the character of God. When God rested from the work of creation, as we read, did it mean inactivity, or did it mean a passing on to further and still greater work? Our Lord has answered that question for us, ‘My Father worketh hitherto and I work’—work, progress in work, change in work. In active loving service there is rest for the spirit of man. There stands before us the Central Figure in the history of the world, and from His lips is coming the precious promise, ‘Come unto Me all ye that labour and are heavy laden, and I will give you rest,’ and He goes on to tell us still, ‘Take My yoke upon you, and learn of Me, for I am meek and lowly in heart; and ye shall find rest unto your souls.’ To take the yoke, the daily burden under the guiding hand of God, to do the Lord’s work that He sets for you and me to-day, to live the life of God by the power that God can give us—thus may we find rest unto our souls. In doing the will of God alone is there rest for the soul of man. We look into the Garden of Gethsemane and we see the Lord battling there with all the evil weight of temptation, and we see at last the human will bending to the will of God the Father; then it is that the rest begins and the agony is over, ‘Nevertheless not My will but Thine be done.’

(b) Sanctified by the Presence of God.—In proportion as you and I learn to recognise the presence of God with us we shall be able to bow our will before God. In that surrender and in the active service of God that follows depend upon it we shall experience the promised rest. To-day once more we try by the power of God to prepare our hearts that the presence of God may be there. Let us rise to the height of our vocation! Try sometimes to take wider views, to look to more boundless horizons; not always to walk with our heads down and hearts heavy and lives depressed, but to look up into the sunshine. All things are yours; won’t you stretch out your hand? Won’t you believe God? Won’t you believe that there is power from God not only to forgive sin but to give life and strength for service? Do we not serve One Who forgiveth all our sins and healeth all our infirmities? We can be temples of this living God—in a word, reconciled to God by Christ. The world may babble around us; there may be the same troubles, the same difficulties, the same hindrances, and yet there will ever be within the heart one chamber where there will be the hush that betokens the presence of our God, and thither we can retire in the midst of the turmoil and find rest.

Bishop E. R. Wilberforce.

Illustration
(1) ‘Ah! Lord, it was good of Thee to revoke the penalty—to say, “Depart, go up to the land; I will drive out thine enemies.” But, Lord, the great thing is riot the land, nor any material blessings—other nations have lands and vaster empires than ours can ever be; but what marks out us from all other peoples is this, that we have Thy presence—that God is with us as He is with no other people. Lord, that was what fired my heart at the burning bush, and animated me through all these years. If that is not to be, I do not want to go up. We were to be a nation of priests, a holy nation, and so a witness to the world. But wherein shall it be known that I and my people have found grace in Thy sight? It can only be by Thy kindling, creative presence. We have no power inherent for so great an enterprise. But God being with us, filling our lives, permeating our activity, we shall be separated from every other people, an incontestable witness to Him. In the Kingdom of God everything must be of grace—not by man, but of God working in and through man. Would He deny the outshining of His power, would He extinguish the witness which He Himself had kindled in the world?’

(2) ‘My guiding presence, My sustaining presence, My protecting presence. Rest—not from conflict, but the heart-rest of one who has learned the secret of victory. Rest—not from proper forethought respecting the things of this life, but rest from worrying, anxiety, and care. Rest—not from progress, but in progress; not from work for Christ, but in work for Him.’

Verse 18
THE DIVINE GLORY
‘Shew me Thy glory.’

Exodus 33:18
It was a fine aspiration, worthy of the man who uttered it and the occasion on which he spoke. It was the reaching out of a darker dispensation after Gospel light, the reflections wishing to lose themselves in the great original. It was earth longing after heaven—the restlessness of earth longing for that which should be Divine, the rest of desire.

I. There are three kinds of glory: (1) the glory of circumstances; (2) moral glory; (3) the glory of the sense or consciousness that everything goes back to the Creator, encircling Him with His own proper perfections, the living of God in the adoration, gratitude, and service of His creatures. Moses saw all three. His prayer had an answer on the Mount of Transfiguration.

II. It was a very remarkable answer that God made to him. ‘I will make My kindness pass before thee.’ Kindness is glory. The glory of God was in Jesus Christ. That was the manifestation of the glory of God—that is, kindness. God is love. He has many attributes, but they meet to make love. All God’s attributes unite together, and His glory is His goodness.

Rev. Jas. Vaughan.

Illustration
(1) ‘The prayer is an uttered desire for a fuller, clearer conception of God’s unspeakable love to man in the redemption through Christ. His soul may have yearned for richer, spiritual, personal manifestations of God as an individual Saviour, amid so many grand material exhibitions of Godhead, so many splendid ritual services in the Tabernacle. His mind is apparently directed to one “glory” absorbing all the varied and multiplied glory—God’s distinguishing, crowning “glory” before all worlds and all intelligences. Nor does he pray for a manifestation of the longed-for “glory” for any other eye than his own. Like focal points of richest brightness “me” and “Thy glory” present themselves. What is so much desired is a personal, private revelation of God’s grace to His servant.’

(2) ‘Moses’ prayer sounds presumptuous, but it was heard unblamed, and granted in so far as possible. The precise meaning of the petition must be left undetermined. Only this is clear, that it was something far beyond even that face-to-face intercourse which he had had, as well as beyond that granted to the elders. We should hear in Moses’ cry the voice of a soul thrilled through and through with the astounding consciousness of God’s favour, blessed with love-gifts in answered prayers, and yearning for more of that light which it feels to be life.’
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Verse 10
THE RENEWED COVENANT
‘Behold, I make a covenant.’

Exodus 34:10
I. God undertook to do certain things for His people, ‘I will do marvels.’ What were they? Among these marvels were the passage of Jordan in face of the enemy, the taking of Jericho, and all those other supernatural signs by which God proved that He was with His people and against the unclean and idolatrous inhabitants of Canaan.

II. But God required certain things from Israel.—What were they? (a) Not to make a league with the wicked. (b) To destroy their polluted altars, and cruel, bloodthirsty idols, and the groves where so many unclean and abominable things were practised, (c) Not to mix, or intermarry with the ungodly. (d) Not to make idol gods of any kind. (e) To keep the ten Commandments and the other ordinances of their church. Does God make such a covenant with us? What are our ‘Amorites,’ etc.? Will He drive them out? God’s great love which has provided so great and wonderful a salvation for those who will accept it, can save only those who (a) believe on the Lord Jesus Christ, (b) come to the light, (c) do truth. The ‘New Covenant’ does not abolish law, but by it

III. God agrees to put His laws into our mind, and on our heart to write them.—These laws can only be disregarded at our peril. Do not think, because the Mosaic law is superseded, that you can, therefore, do just what you like. God proclaims Himself as ‘One who will by no means clear the guilty.’ This is not because God is hard and does not wish to remit punishment, but because the only salvation is sin surrendered. God is not an arbitrary Governor, but it is impossible for the unholy to enter heaven. God has done, and is doing His part toward our salvation. Are we doing ours?

Canon Dawson.

Illustration
(1) ‘In a covenant each party is bound to certain conditions. God undertakes to do certain things for man, if man, on his part, will fulfil his undertaking towards God. Next show that this is not an arbitrary condition of grace, such as a conquering king might impose upon a subject nation according to his whim. There is nothing arbitrary about salvation. It is an efficacious gift to those who use it. God’s gift of grace saves those who are willing to be saved from their sins. They must give up their sins, or there can be no salvation for them. To go on sinning and hope for salvation is futile, though it is very commonly practised. This is God’s Covenant—“I will do marvels,” but “thou shalt worship no other God.” God does His part, we must do ours.’

(2) ‘It is remarkable that the very system which was emphatically one of law and retribution should have been heralded by a word “forgiving” (ver. 7) which is perfectly “evangelical” in its whole tone. That fact should have prevented many errors as to the relation of Judaism to Christianity. True, the harmony of the two “covenants” and the great revelation of the means of forgiveness lay far beyond the horizon of Moses and his people, but none the less was it the message of Judaism that “there is forgiveness with Thee that Thou mayest be feared.”’

Verse 24
RELIGION NO LOSS
‘Neither shall any man desire thy land, when thou shalt go up to appear before the Lord thy God thrice in the year.’

Exodus 34:24
I. The bravery expected—‘Thrice in the year shall all your men-children appear before the Lord God.’ History has no parallel to this—the entire male population, from twelve years and upwards, leaving field and homestead, village and town, stripped bare of all its able-bodied male defenders, for a space of eight to ten days! this, too, not once in a while, but three times a year; and always when the plunderer’s spoil would be richest! And, worst of all, these dates were fixed, and must have been known, long before, by the neighbouring and hostile nations. What madness, what an inviting of overwhelming disaster, it must have seemed! Let us not be surprised if occasionally we, too, are called to what, in worldly eyes, are acts of madness,—to risk all for conscience and for truth, with an almost certain prospect of disaster.

II. The blessedness of the brave—God Himself was pledged to be their defence. Never were they so safe as when their homes lay apparently exposed to every invader. He promised to work a perpetual miracle on their behalf, saying:—‘Neither shall any man desire thy land, when thou shalt go up to appear before the Lord thy God.’ Oh, there is a glorious security, and an indescribable blessedness, in stepping boldly forth to do what looks like an act of sheer insanity, solely on the ground of a clear mandate from the Eternal.

Illustration
(1) ‘These gatherings would promote the bond of unity throughout the country, making it felt everywhere that though they were twelve tribes they were but one people, a sentiment especially needful to keep alive in a nation constituted as Israel was, composed of a number of cantons, separated from, as well as connected with, one another by blood and descent, organisation and traditions. Psalms 122, for example, is very expressive from this point of view; and we well remember how Jeroboam the son of Nebat so dreaded the binding effect of these pilgrimages that he was prompted to establish those rival worships at Dan and Bethel, which have for all time pointed him out as the man ‘who made Israel to sin.’

(2) ‘The picture, conceived in its normal idea and according to the divine intention, is exceedingly beautiful and captivating to the imagination. A scene of saintly pilgrims going up from all sides of a Holy Land to worship and serve the Creator in a sacred city with all the tokens of religious gladness, leaving the defence of their houses and lands to their heavenly King, according to His special promise; approaching from the more distant borders to assist in, and, as it were, to have a nearer view of, and to perpetuate the symbolic ritual of a half-disclosed revelation, until the fulness of time and the Messiah should arrive, just as they had once of old assembled round the awful mount to hear the first utterance of the Law, is indeed divine.’

Verse 29
MOSES’ TRANSFIGURATION
‘And it came to pass, when Moses came down from Mount Sinai with the two tables of testimony in Moses’ hand, when he came down from the mount, that Moses wist not that the skin of his face shone while he talked with Him.’

Exodus 34:29
‘He wist not that the skin of his face shone.’ Few and simple as these words are, there could be none grander written to the memory of a hero. The noblest and loftiest character is assuredly that of the man who is so absorbed in the Divine nature of his calling, and so conscious of the need of those for whom he labours, that he becomes forgetful of the beauty in his character which others recognise, and almost unconscious that he is himself the worker.

I. There are many unconscious believers and workers in the world still, who may gather helpful thoughts from this fact concerning Moses.—Much time and ability have been devoted to discussing the question of ‘Christian assurance.’ To say that if we do not feel that we are saved, we are not saved, is to lose sight of what salvation really means. It is nowhere stated in Scripture that an assurance of that salvation which is a gradual matter, a day-by-day struggle and deliverance, is either universal or necessary. God may think it best that some of us should not have assurance, as on that great day He kept Moses unconscious that the skin of his face shone.

II. Perhaps some of us may feel that there were moments of such bright and hopeful experience once, but they are past now, and that seems to us the saddest thought of all.—Still we need not despair. We should go back as Moses did to the mount where God had spoken to him, to the source of the old enthusiasm and the former faith. If we go back and stand face to face with the crucified Christ, our life will glow anew with the radiance of His love, even though we ourselves are unconscious of it.

III. This holds good also regarding our work for God. Many a splendid silent work is done on earth, and the doer is perhaps unconscious of it, and may remain unconscious till the great day of the Lord shall reveal it.

—Canon Teignmouth Shore.

Illustrations
(1) ‘“Moses wist not that the skin of his face shone.” I would fain refuse as emphatically to magnify myself.

For what have I which I have not received? If I am endowed with the spirit of power and love and discipline, if I am growing in the grace and knowledge of my Lord and Saviour, I owe it to nothing of my own—I owe it altogether to the undeserved kindness of God my Redeemer and Keeper and Friend.

And am I not far removed still from the perfect character? Habitually and deeply I am impressed with the conviction of my shortcoming and sin. There are dark spots on the whiteness of my robe. There are unholy thoughts in the secret of my heart.

And is not my sanctification a gradual process? The precious stone does not gleam rainbows the moment it touches the lapidary’s wheel, and the growth of my soul in spiritual lustre is quiet and progressive. I do not see it readily. I cannot boast of it yet.

And am I not in the company of a peerless Lord? Christ is my Exemplar, Master, End. The American singer says of his mother, “I read her face, as one who reads a true and holy book.” So, while Jesus inspires me, He compels me to confess, “I am a sinful man, O Lord”; He makes me conscious of inferiority.

Thus I do not know that my face is shining.’

(2) ‘The man whose face really shines is unconscious of it. In all regions of life this is the crowning charm. Whenever a man begins to think himself perfect, he begins to deteriorate. The beauty of childhood is its perfect unconsciousness; and if we would be born again and enter the Kingdom of Heaven, we must become as little children in this also. “I always thought that you were perfect until I heard you say that you were!” was the shrewd comment which a practical man made upon the credentials of one who was boasting of himself. When climbing the ladder never look down, or your head will become giddy, and your feet will slip; keep looking up, and you will hardly realise how high you have climbed.’
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Verse 29
CHEERFUL GIVERS
‘Every man and woman whose heart made them willing to bring.’

Exodus 35:29
The sharp discipline that followed the calf worship produced at least a temporary effect. The preparations for building the Tabernacle were welcome, not only as a sign of reconciliation, but as meeting the sensuous needs of the people, who had found the atmosphere of a religion without an image or a temple too pure. So this joyous and hearty response to the call for offerings had probably a double source,—in real repentance and desire to make amends, and in a less lofty but most natural preference of such outward service to more spiritual obedience. We may take this chapter as teaching great principles about acceptable offerings, whether of money, or of work, or of selves.

I. Note the motive of all true service. Four times, in the course of these verses, is it laid down: ‘Every one whose heart stirred him up, and every one whose spirit made him willing.’ There were many offerings that were compulsory, and much that was of statutory obligation in the Mosaic code; but there was always a door open through which the free spirit of voluntary and glad surrender could find its way in, to put life into the formal and mechanical required service, and here, at the foundation of the whole, all is entrusted to its power. What was exceptional then is universal now.

The spontaneous glow of grateful emotion which must needs express itself, and delights in giving, is marred, not only by ‘grudging’ within, but by ‘necessity’ without. These two are, as Paul tells us, its chief foes. The one is our fault; the other has for centuries, in many lands, been the curse of Christian churches. But it is marred also by the deadening influence of habit. If all our so-called Christian service and offerings were put through the sieve, how much of it would be caught by these various meshes, and how little would fall as pure grain on the floor of Christ’s barn!

How can such glad willingness be secured and maintained? Only by looking continually to Jesus. If we keep ourselves in touch with His great love and unspeakable gift, we shall joyfully give all to Him.

Our responsibility is all the greater because we are left to assess ourselves. We stand alone with Christ, and He asks, ‘How much owest thou?’

II. Note the measure of all true service. The catalogue of gifts for the tabernacle reiterates such phrases as ‘every man with whom was found’ so and so ‘brought them.’ Each brought what each had. That seems a very obvious truism; but, like a great many other such, it is full of teaching, and often sufficiently hard to apply, and very illuminative when applied.

‘She hath done what she could’ may have been an apology for the mode of Mary’s uncalculating gift, but it was a high requirement as to the measure of service which He accepts. He asks not, How much is given? but, Is any kept back? There is little fear of any excess in the direction of over toil or liberality in Christ’s service. What it does need, is that the stringent requirement should be pressed home, and that the lesson should be learned that service short of capacity is sin.

The principle helps to settle, not only the amount, but the manner of our work. There is a woeful lack of sanctified originality among us. How seldom do we see Christians striking out a path of service for themselves, having evidently consulted their own aptitudes and found their vocation! God has made us as we are, and set us where we are, that our individuality may do work for Him which no other can do. “A poor thing, sir, but mine own,” may be said of all real work for Him.

Again, the principle that capacity settles duty, needs to be laid to heart by the people who are always seized with a sudden access of unusual humility when any request for service is made them. ‘Oh! it isn’t in my way,’ ‘I have no gift that way,’ ‘Try somebody else who would do it better,’—and so on, and so on. Disinclination for a given kind of service is often an indication of unfitness, and we work best where inclination pulls in the traces with duty; but we need to be very sure that it is the special task, and not work of any sort, that we are disinclined to; and we have to remember that capacity and inclination do not always go together, but that Christ has many offices for us which crucify flesh and blood, and has never promised to set us no tasks which we cannot do without tears and agony. We may not like the service; but if we can do it, we should do it, and we shall best ascertain whether we can, by trying. We may not like the service in itself, but if we love Him we should like it, and our spirit should make us willing.

III. Note the variety of offerings all equally needed and prized. The list is very instructive, both as to the diversity of gifts brought and needed, and as to the estimation in which they were held. All had equal consecration, because all made one whole. All was equally precious, if all was given with the same spirit. So there is room for all sorts of work in Christ’s great house, where there are not only ‘vessels of gold and of silver, but also of wood and of earth,’ and all ‘unto honour, … meet for the Master’s use.’ The smallest deed that co-operates to a great end is great. The more feeble are necessary. Everybody may find a corner where his special possession will work into the general design.

So here the contributions of the princes are put last. The large subscriptions are at the end of the list, that we may learn that heaven measures by a different standard from the vulgar estimates of earth, and that all gifts laid on God’s altar are reckoned, not by what we call their value, but by their motive. There is a strange collection in God’s great storehouses, where He keeps His servants’ offerings. Cups of cold water, and widows’ mites, lie side by side with ‘all this great store,’ which David piled up for the temple. The worth of our poor work depends on its motive, and if it is done for love of Christ, He will keep it as among His precious things, and use it to build His house.

Illustration
‘Preachers have on this text a fine opportunity for teaching the principles and methods of Christian giving. Careful attention may be given to these points. The duty of separating, and laying aside, as a matter of careful thought, and thankful love, a portion of what we earn, calling it “God’s money,” and having it ready at hand for all claims of worship, work, or charity, that may come to us. Christian storing is the secret of ability in Christian giving. The proportion we should lay aside, each one must decide for himself. In it he must only take care that Christian feeling gains adequate and unhindered expression. Exactly what is supremely needed in our day is, that promiscuous and impulsive charity should pass into systematic and principled separation from our means of a portion, which is to be devoted wholly to God, as the constant acknowledgment that all we have is His.

Earnestly press that right habits, in relation to the apportionment of Christian monies, need to be formed early in life.’
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Verse 1
CONSECRATED ART
‘Then wrought Bezaleel and Aholiab.’

Exodus 36:1
It is sadly instructive to notice that the first application of mechanical skill among the liberated Hebrews was the construction of an idol. The golden calf is the earliest specimen of their art after they obtained their independence. The readiness with which they fell into idolatry reads a humiliating lesson to human kind in every age. Aaron, in his lame apology, says (Exodus 32:24), ‘I cast it into the fire, and there came out this calf.’ Thus a naughty child, caught in the act, ventures half a lie to hide his transgression. No doubt, he or the workman at his bidding, cast the gold into the furnace, and the calf came out: but this is not the whole truth in the case. They planned and executed the image.

I. From the history of the Exodus, we learn that, while the application of art in the service of idolatry came easy and natural to the artists, the application of art to the worship of God was the result of Divine qualification and call. The workers were chosen, and their work prescribed; ‘I have called by name Bezaleel and Aholiab.’ Further, at the very time when the men of Israel were applying their skill to the construction of an idol, God was intimating to Moses in the mount His choice of that skill for the purposes of His own worship. Whether the same two men, Bezaleel and Aholiab, who were selected as the architects of the tent-temple for the worship of God, were employed by Aaron to make an idol in imitation of the Egyption Apis, we do not certainly know. The artificer of the golden calf is not named in the Scriptures. But it is in every way probable that the same men who constructed the idol were afterwards employed in the service of true religion. The skill of those men would be well known throughout the community. A talent such as this cannot be hid. It is the ordinary method of the Divine government not to create new faculties, but in a kingly way to take possession of faculties already existing, and impress them by the power of love into the service of the King.

Thus, Saul of Tarsus was taken captive, and his skill transferred to the service of the Conqueror. The chief priests kept that man in constant employment. His task was to destroy the Church. His great and peculiar talents were laid out in the service of the enemy, before he became a vessel to bear the name of Christ. But, as in the case of the ancient Hebrew artists, the decree had gone forth on the mount, while they were in the flagrant act of idol-making in the valley, that their skill should be forthwith consecrated to the service of God; so, at the very time that the young man Saul kept the clothes of the ruffians who murdered Stephen, the purpose of the Lord was sure, and the decree was already on the wing that should arrest the man, and employ his varied learning in establishing the kingdom of Christ.

II. Can art be employed in making the truth more attractive, so that it may win the nations to the Saviour?—It may; it shall: but the blessed consummation cannot be attained by any rude material process. Gold and silver, wood and iron, are not plastic in the Holy Spirit’s hands. In the human soul sits the disease that perverts art; to the human soul must the cure be applied which shall make all art loyal again to the King Eternal. Alas, our art, with the wealth which it brings, seems to gravitate, like that of the Hebrews, to idolatry! We do not make a calf and dance round it. Covetousness is a more refined and equally real idolatry. Other worships, less reputable, but even more imperious, draw devotees in thousands to their shrines. If the skilful, wealthy, powerful persons were converted to Christ, the skill, and wealth, and power would become tribute in his treasury.

The Art of Britain lacks the blessing, because her artisans, the pith and marrow of the nation, are in a great measure ignorant of the gospel, and of the church and its ordinances.

Illustration
(1) ‘It is only our ignorance and unbelief that put any limit whatever to the sphere of the Spirit’s working. He can give miraculous strength, and health, and skill, to both body and brain. He can make a dull schoolboy bright, and the clumsy fingers of a little needlewoman to grow skilful, and even clever. By His miraculous aid, many a missionary has learned a new tongue in far less than record time; and many a servant, unskilled to cook, has prepared an excellent dinner. “All my life I’ve been doing the impossible,” said one of our most spiritual teachers not very long ago. It is an exhilarating ideal:—To be ever filled with the Spirit, and then to face everything, no matter how wearisome, or mundane, or difficult, in the certainty of His sufficient help. Finger-tip Christianity is the teaching of our passage. A vast amount of most artistic work had to be done in six short months. It was a sheer impossibility. Then the Spirit came upon Bezaleel and Aholiab, making them men of genius both to invent, to execute, and to teach and train others.’

(2) ‘It is quite clear that we must cease to think of the Divine Spirit as inspiring only hymns and sermons. All that is good and beautiful and wise in human art is of God. The doctrine of this passage is the Divinity of all endowment. Where shall we draw the line, in architecture or in iron-work? Every good gift is from above.’
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Verse 32
‘FINIS CORONAT OPUS’
‘All the work of the Tabernacle … was finished.’

Exodus 39:32
The mysteriousness, and unapproachable glory of Jehovah, could only be impressed on the Hebrews in figures and ways which they would appreciate. The portable temple of the Israelites had in its whole arrangement a resemblance with the temples of antiquity. In many of the Grecian temples the back part was not to be entered by anybody; and here the statue of the deity was placed. In the Egyptian temples the inner or sacred part was shrouded in darkness, and divided from the front or outer portion by a curtain embroidered with gold. From this impress two things—

I. God educates His creatures in Divine things with the help of picture-teachings, and in each age the pictures have to be painted in the style, and in accordance with the ideas, of the age. This will enable teachers to explain that the mere form of the picture is never of first importance, the great thing is the truth illustrated. Infidelity attacks the mere picture-subject, which the taste of our day may think unlovely. We must force men to consider the truths which are of value for every age, which were taught in one way then.

II. Awe and reverence toward God are always at the very foundation of religion.—They were impressed by the separateness and sanctity of a building for the Hebrews. They are sadly imperilled in our days, and we hear even mere boys talking about what is consistent and proper for God to do. Piety never can base itself on familiarity with God. Jesus reverently called Him, ‘Holy Father, Righteous Father.’ Preachers should earnestly plead for worthier and more solemn apprehensions of God. Then,

III. The right view to take of the claims of God’s sanctuary should be discussed.—The tabernacle was not a place for worshippers, it was the shrine of deity. The outer courts alone represented our churches. There is danger lest we should come to look on churches and chapels as places to which we go that we may enjoy ourselves, or, at most, get good. We need to feel much more than we do, that it is our bounden duty, as God’s creatures, and as God’s redeemed creatures, to offer together solemn, reverent, adoring worship to Him. ‘Whoso offereth praise glorifieth Me.’

The following are the main doctrinal ideas that were kept before the minds of the people, as they looked on the Tabernacle, thought on its ritual, and shared in its services:—(1) The fact that God was graciously pleased to dwell among them, and take them into covenant with Himself. (2) The fact that they through sin were unfit to appear in God’s presence and enjoy His favour. (God was behind two veils.) (3) The fact that before any approach to God could be made, the guilt of sin must be expiated, and the pollution of sin removed. (Note the presence of the altar of burnt-offering in the outer court.) (4) The fact that when sin is expiated, and cleansed, a sinful being passes into a state of acceptance with God. (5) The fact that God’s continued presence in the midst of them depended on the great atoning sacrifice of the ever-living High Priest. (This was pointed at by the entrance once a year into the Holy of Holies of the high-priest, with his official robes, and the blood of sprinkling wherewith to sprinkle the Mercy Seat.)

Notice, also, the double manifestation of Jehovah’s abiding presence. 1. Within the dwelling as an unapproachable glory. 2. Without the dwelling as a visible cloud. Help towards realising how Christ is God ‘manifest in the flesh.’ The ‘unseen’ seen by mortal eyes.

Illustration
(1) ‘Let me be holy to the Lord in my thoughts. The real battle often is there, with the imaginations which wish to lodge in the heart, and which will do me much harm if I let them stay.

Let me be holy to the Lord in my words. When Hugh Latimer was on his trial, he heard a pen scratching behind the tapestry, and he knew that every word he uttered was being taken down. Let me remember that God takes my words down, and I shall seek to have them such as He can approve.

And let me be holy to the Lord in my deeds. It should be my ambition to go about my little world doing things which everyone feels are the very things that Christ would have done. He gives His highest dignity, He assigns His noblest work, to those who have performed the small services graciously and well. I would rise to the Christ-like life.’

(2) ‘The completed Tabernacle was the type and emblem of Jesus Christ. “The Word was made flesh, and tabernacled among us.” As the Shekinah dwelt in the sanctuary, filling it with a light and glory which sometimes flowed over into the outer courts, so did God dwell in the person of Jesus, sometimes irradiating His whole being, as at the transfiguration, “We beheld His glory.” The Tabernacle is also a symbol of every true child of God: for God still dwells in human spirits, and shines out through them, so that there is no part of them left dark. “Know ye not that your body is the temple of the Holy Ghost which is in you?” The Tabernacle is also a type of the collective Church, in whom God dwells. It must have been a very affecting and triumphant moment when Moses looked on the completed Tabernacle, not yet set up, but awaiting the next step of erection.’

(3) ‘The Tabernacle was both a symbol and a type; that is, it expressed in material form certain great spiritual needs and truths; and, just because it did so, it pointed onwards to the full expression and satisfaction of these in Christ Jesus and His gifts. In other words, it was a parable of the requisites for, and the blessings of, communion with God.’
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Verse 17
THE TENT OF MEETING
‘The Tabernacle was reared up.’

Exodus 40:17
I. There was no such thing as approaching the ‘the tent of meeting’ in the wilderness except by passing by an altar baptised in blood.—So for humanity to-day there is no successful approach to God possible save by that way of access opened for sinners by the precious sacrifice of Christ. The old-time Jew passing by the altar came to the laver, which indicated symbolically that a man when forgiven must proceed to be freed from sin, and that justification logically implies and demands sanctification.

II. Then, inside the Holy Place, stood the altar of incense, whose aromatic fumes ascended by the veil of testimony and even entered the Holy of Holies, thus fittingly symbolising prayer, which is the Christian’s vital breath and his always acceptable offering to God. Yet the incense required to be kindled with a coal from the altar of burnt-offering, which aptly teaches that prayer is acceptable only when it is based upon the sacrifice of Christ and offered in His name.

III. Opposite the incense altar stood the lampstand of beaten gold with its seven branches, typifying the perfect illumination afforded by the Holy Spirit, the light of the church, which in turn is the great light of the world. Only pure olive oil was used for the lamp-stand, only the pure oil of Christian grace and zeal enlightens humanity.

IV. Then there was the table of ‘presence-bread,’ so called because the shew bread was placed directly before the veil. This bread, together with the bowls of wine which it seems were placed in position near it, symbolised communion, man’s dependence upon God for daily food, and the giving of the ‘living bread’ from Heaven which is a necessity for the nourishment of the spiritual life.

V. The sanctuary veil sharply distinguished between the place where men might come and the inner shrine where God would dwell alone.—Beyond the veil, in a little room on which the Jew looked with unutterable awe, was situated the ark of testimony, a chest of acacia wood, containing the stone records of the Sinaitic law. The solid gold slab covering the ark was surmounted with cherubic figures with over-arching wings. Within the chest were the treasured tokens of the Law, above it hovered the ineffable glory associated with the ‘mercy seat’ of golden promise. So far, in this description, we have followed the order which the Jew would take in thought, passing from without inward, but the logical order is that of the text, which begins with God, and works outward from the ark of the testimony to the altar of burnt-offering, thus teaching that salvation proceeds from God as its originating source.

Even the tabernacle required to be anointed with consecrating oil, since everything must be hallowed that bears the name of God, and for a like reason Aaron and his sons were washed with water at the door of the tabernacle. Priests must be pure. Sanctity becomes God’s sanctuary. The Lord must be worshipped in ‘the beauty of holiness.’

Illustration
(1) ‘There is a beautiful story told of the plan by which Strasburg Cathedral was built. The architect, Erwin von Steinbach, who was given the commission to build it, was greatly troubled lest he should not get his plan sufficiently noble. He had a daughter named Sabine, who was skilful in drawing, and one night, after they had wept together over the plans, she said to her father, “Don’t despair; God will help us.” After she fell asleep she dreamt that an angel came, and, when she had told her story, said, “You shall make the plan for the minster.” The angel and Sabine then set to work, and soon the plan was done. When she awoke there was a paper before her covered with drawing. Her father exclaimed, “Child, it was no dream. The angel really visited you, bringing the inspiration from heaven to help us.” He built the cathedral after the plan, and it was so beautiful that the people believed the story.’

(2) ‘God’s Tabernacle is set up as He commands. There is a tent, pitched among the tribes, which is His special dwelling. A prophecy the tent was of the Incarnation, when in Jesus Christ God lived among men: I remember how He spake of the Temple of His body. Yes, but a prophecy too of what I should be. In me, in my unworthy heart and life, the most high God may have His home. And oh, that it may be so!

Then, when the holy tent has been set up, it is sanctified; it is consecrated; with the anointing oil all its contents and furnishings are sprinkled. And should there not be something similar in my spiritual history? I ought to write Holiness to the Lord over all that I am and have.’

Verse 35
WHEN THE GLORY CAME
‘Then … the glory of the Lord filled the Tabernacle.’

Exodus 40:35
I. When the Tabernacle was finished, God took visible possession of it.—‘The cloud covered the tent of meeting, and the glory of the Lord filled the Tabernacle.’ God still makes the place of His feet glorious in the sanctuary, and again and again the place of prayer has been made beautiful with His Presence. But let us never forget that God dwelleth not in temples made with hands, except as men bring Him there. The heart is God’s true home. The true Shekinah, as Novalis said, is man. ‘Know ye not that ye are the temple of God?’ Thus saith the high and lofty One that inhabiteth eternity, whose name is Holy, ‘I dwell in the high and holy place, with him also that is of a contrite and humble spirit.’ Does God dwell in us? Has He taken up His abode in our hearts? All He waits for is to have the heart’s door flung open to Him.

II. The cloud, which was the visible token of God’s presence, decided all the movements of the Israelites.—When it rested, they rested; when it moved, they moved. Their journeys were all undertaken under the conscious guidance of God. And that remains the only safe method of travel. It is safe to go wherever God leads, but we rush on ruin if we venture on any path without His sanction and blessing. We are sometimes in difficulty as to what course we ought to take. How shall we decide matters? By seeing if God goes before us. The signs of His leading are never hard to discern. If He does not go before us, we had better stay where we are. ‘If Thy presence go not with us, carry us not up hence.’ But if we are conscious that we are following the leading of God, we may venture forward without fear.

Illustration
(1) ‘The highest that thought can compass, or words express—God with us. This is the one all-pervading idea. Thus through all their wanderings these people literally dwelt “under the shadow of the Almighty.” Emphasise the condescension of Him who fills heaven and earth, thus to locate Himself day and night with His redeemed people, and by the constant sign of His presence in the cloud strengthening their faith in the unseen though ever-present Jehovah. The constant sense of God’s presence is our great need. It ennobles and transfigures life, which without it is a failure. The Saviour has anticipated this necessity, and provided for it (Matthew 28:20).’

(2) ‘It is not survival from an effete and rude ritual which proclaims that “without shedding of blood is no remission.” The heart of the gospel is that Christ’s death makes access to the Holiest of all possible, and nothing else makes it possible. We must first betake ourselves to the altar of sacrifice, and then be cleansed in “the laver of regeneration,” before we can lift the heavy curtain shutting us out from the place where a priestly people kindles its incense of praise, trims its lamp of holy living, and offers all its works to God. The removal of the guilt that puts a gulf between God and us, which none but He can bridge, and which can be removed only by the death that takes away the sin of the world, must be followed by the baptism in the Holy Ghost which cleanses from all filthiness of the flesh and spirit. Then the way into the holy place is open for us here and now, and in due time the worshippers there will pass into the holiest of all, and dwell forever in the light of the glory between the cherubim. The steps as from within outwards are three,—the ark of the testimony, the altar of incense, the altar of burnt-offering. God comes out and down to us by these. By the same must we go up and go in to Him.’

